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Chapter 2 


Specific establishment of the fourfold connecting factors 
a 


21 Avarta 73-81 Aikabhavikavada: 
- Action alone is the means to liberation. 


Avarta 83 — 98 Answer : 
- Bondage is removed by Knowledge, bondage is 
unreal. 
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CHAPTER 1 & 2 
g Anubandha Chatushtaya 








Topic 73 — 81: 
Aikabhavikavada : Action alone is the means to liberation 


(Al.93 ¢2) Hae Ara: asada ata wared ae ea: - 


Purva Pakshi: 


Karma Sahita Upasana alone will solve problem. 


Rituals prescribed by scriptures — Veidika Karmas and Upasana Anushtana Dvara 
Balance mind properly. 


Aika Bhavika Vada. 


Revision (64) : 


Purva Pakshi: 


Dvaita Prapancha can’t be Adhyasa over Atma because 5 conditions for Adhyasa are 
not there. 








Since Dvaitam and bandha not Adhyasa, it can’t go by Jnanam. 








Adhyasa alone can go Jnanam because Adhyasa is born out of Agyanam. 
If it is not Adhyasa, then Jnanam can’t eliminate Bandha or Dwaitam. 


Jnanat Moksha, fundamental principle not acceptable. 








Conclusion: 


Bondage real, can’t go by Jnanam. 








¢ Then how will bondage go? 
Purva Pakshi : 
¢ By karma alone, Satya Bandha can go away. 
¢ Very elaborately established from topic — 73 — 81 (9 topics) 
¢ 24 part of Purva Pakshi. 
Topic 73: 


(Al.93 ¢2) ware Ara: Prasad a aaraa en aa ear ar :- 


¢ Karmana eva Moksha, Karma alone can give Moksha, view held by several groups. 


¢ Aika Bavika Vadinaha. 

e¢ “Eka Janma Sambandha Bava.” 

¢ No need to attain Aham Brahma Asmi Jnanam. 

e Understand, repeated Janmas are happening because of Karma. 

¢ Because of lot of Karmas pending during death, will get Punarapi Jananam. 


e Manage Karma in such a way that balance is nil during death, exhaust all Punyam, 
Make it nil. 


¢ Lord looks at nil balance sheet of Jiva and will give Moksha from Punar Janma. 
¢ Lead intelligent life in one Janma. 
e Eka Bava Vada. 
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Karmas in Veda 


a a a 


























Vihita Nishidda Kamya Prayashchitta 














¢ Carefully handle and make it zero. 
Topic 73: 


(93) HHoISaaadacay- YS ATTATATSaT 


aaa arate: wes! acaaeat 7 


qatash 4 HH Aa sils HASTA 


¢ Perform all Veidika Vihita Karmas, don’t drop them. 





In topic 66 — 72, it has been explained that bondage is real and not superimposition, it 
can’t go through knowledge. 


Aika Bavika Vada : 
¢ Only by performance of Karma Moksha can be attained. 
¢ Perform Nitya, Naimittika Karma till death. 
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Sureshvaracharya in Brihadaranyaka Upanishad — Vartika : 


Assume bondage is real, Jnanam useless, all Sadhanas including Karma will become 
Redundant. 


Real can never be eliminated by any method. 


Bhakti, Upasana, Yoga, Jnanam, karma — all futile, lead materialistic life. 
¢ There is hope only in Advaitam. 


Topic 74: 


(o%) pHfaary- aa fe fated sfatraate fefaa 
een vere TTA 





aera: fa a 








Karma in Vedas 

















Vihitam 











Pratishiddam 








- Prescribed 
- Perform 




















- Prohibited 
- Avoid 








¢ On other Laukika Karmas, Veda is neutral, Udasina, no Punya — Papam, Cheshtas. 
¢ Eye donation — neutral, does not prohibit or prescribe. 

* Go according to your likes and dislikes, Raaga — Dvesha. 

¢ Svabava Siddha, according to temperament. 

¢ What is Karma? Pravirtti, Nivritti? 

e Prescribed by Veda + Smriti = Shastra. 

¢ Tv-—loud hurts neighbor, Papam. 


¢ Himsam Na Kuryat. 


karmanyévadhikarasté 
ma phalésu kadacana | 


ma karmaphalahéturbhth 


Al a GHISSaAHHAT ll 2z-Vvoll ma té sango'stvakarmani || 2-47 | | 


Thy right is to work only, but never to its fruits; let not the fruit of action be thy motive, nor let thy 
attachment be to inaction. [Chapter 2 — Verse 47] 





¢ In above Mantra, Shankara says Karma not any action but Rituals, Vedantic Karma, not 
cheshtas. 


¢ What Veda does not prescribe or prohibit is neutral called Udasina. 


¢ Shaucham, go by your conscience, Cheshta. =e 


Topic75: (94) fateaaa teary. 


(04) Bastar. fafed at aaffer 
(2) fret (2) AfRRrh (8) aret (+) srrfet ata 
aa water fated at aS 
Ta Watered aearett east ITT Hust ate, 
a rearsararaated at ae adecsacal arat aaraare, 
aoe oer rated vate! ere fated et are 
Tar ger ferorertateam:, eater 
Peranerasrttderateh FBT HAT 


FATA STAT AAA: LIT, APSA FATTO HATATS:, 

aa a feta feed, freq ofenfafetaatitacta 

feftrt qert Af cor ait 
Paranmesisamiteh, tiaanhtas swemgqeatenqeatas 


Waser saa IIe FT A ART 
a PSUTSTSaT ARITA ATT TSA aT aT TTA 
TARY TAHA ALE: | 











Karma 























Vihitam 




















Nihiam 


























(1) Prayaschittam 











(II) Naimittikam 








(III) Kamyam 








(IV) Nityam 





(I) Prayashchitta karma : 


e¢ Karma prescribed for neutralizing wrong action | have done. 


Example : 


¢ Negligence, carelessness of Sanyasi. 


¢ Pramada — Negligence while doing. 


e Sanyasi status forgotten, starts collecting Gold, property, wealth. 


¢ Remembering ones duty, wants to follow, out of carelessness does not follow, is called 


Pramada. 


¢ Vividisha Sanyasi Adds Dravyam, possessions, Papam. 


Prayaschittam : 


e 15¢: Drop all possessions. 


¢ 24:3 night Upavasa. 





3" : Chant - Gita: 


BZaaearseaaeai Ai ananyascintayanto mam 
aj Mal: aaa | yé janah paryupasaté | 
ant patoellbak Sacha tésam nityabhiyuktanam 


ania qeTaeH tl @-RR I yogaksémam vahamyaham || 9-22 | | 


To those men who worship Me alone, thinking of no other, to those ever self-controlled, | secure for them 


that which is not already possessed (yoga) by them, and preserve for them what they already possess 
(ksema). Chapter 9 — Verse 22] 





qth, 
¢ Don’t plan for security in the future. 
Final : 
e Leave everything in the hands of the Lord. 
Il) Kamya Veidika Karma : 
e Prescribed for fulfillment of particular desire, if we have desire. 
Example : 
a) Prishti Karma : 
¢ For rain by farmer. 
* Kareera Yaga. 


¢ tha Loka Phalam. 809 


b) Agni Hotra, Jyotishtoma : 
° Svarga. 
Il) Naimittikam : 
e Pratyavaya Papam if we don’t perform, by omission. 





¢ By performance no Punyam. 











Vedantin : 
e Punyam is generated for Naimittika karma. 
e Shankara in Taittriya Bashya introduction confirms this. 
¢ Naimittika — not prescribed as regular Karma but only under certain conditions. 
Example : 
¢ Karma during solar and lunar eclipse Grahanam. 
Revision (65) : 
Topic 75: 


ATas seat astaat OATS TALI 
LATHY AATHALATAST APT: | 810 











Purva Pakshi — 2 Parts 




















(1) 














- Adhyasa not possible 
- Moksha through Jnanam 














(I!) 











- How to get Moksha? 
- Aika Bhavika Vada. 
- By Karma and Upasana, 











































































































not possible. 
Moksha. 
- Make Karma balance nil 
during death. 
Karmas 
Vihita Nishiddha 
Prescribed Prohibited 
Prayaschittam Kamyam Naimittam Nityam 
Drop Drop Compulsory Compulsory 


























Naimittam : 


Performance will not produce positive results. 


Non performance produces Pratyavaya Papam. 


Performed only when conditions occur. 








2 Examples 

















Surya, Chandra Grahnam 











Respect elder’s 








- Snanam, Tarpanam, 
Sraddha. 











l) 
I!) 








How to show respect? 


Not argue. 


111) 
lV) 


V) 





Bio Vriddha = Age 

Jati Vriddha = Guna Brahmana 
(Gita Chapter 4) Varna Grades. 
Ashrama Vriddha (Brahmachari, 
Grihasta, Vanaprasta, Sannyasi) 
Vidya Vriddha (Scholar) — 
Brahman Asti. 

Dharma Vriddha — Charitable 
activity. 


VI) Jnana Vriddha — Self realied, 


Brahma Asmi. 
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¢ Graded Bio > Ashrama > Dharma > Vidya > Jnani. 
¢ Do Namaskara. 
¢ Stand up when they come to offer seat. 


Manisha Panchakam: 


ba) fan on an ~ - . . . . . . 
Aaldqieleh shred Gas PAA brahmaivaham idam jagacca sakalam cinmatravistaritam 
ad dda BRAN AAT Hiei | sarvam caitad avidyaya trigunaya’shesham maya kalpitam | 
so Fl Cel Hid: Ga Mea TW aS ittham yasya dridha matih sukhatare nitye pare nirmale 


PSIG G J estate” JRA AAT AA 2 Il candalo’stu sa tu dvijo’stu gururityesha manisha mama | |2| | 


He who, in his direct experience of the immaculate Supreme-Bliss-Eternal, has come to the firm 
understanding that the entire universe is but an extensive play of pure Consciousness, all projected by his 
“ignorance” expressed in the three moods of his mind, while he himself is but that Brahman — he alone is 
my Guru, be he a sweeper, be he a brahmana. [Verse 2] 





IV) Nitya Karma : 


qq frcaaarfated, afact aa Far araaeeaTRretarteaa 


oa adfaats fated sar attest az 
Tafaartst Hart wateci oe 





* Compulsory, if omitted Pratyavaya Papam. 

¢ No Punyam — Purva Pakshi. 

¢ Vedantin — Nitya and Naimitta Karmas gives Chitta Shuddhi, or Punyam depending on 
Sankalpa. 

¢ Darsha Poorna Masa Yaga — compulsory for Sanyasi. 

¢ Sandhya Vandanam, Snanam, Agnihotram, compulsory duty. 


Mundak Upanishad : 


RIVE ATAU. BEIGE e SIP EUEIGIEGIS i 7 | Yasyagni-hotram-adarsam-apaurna-masam acatur-masyam-anagrayanam-atithi-varjitam ca | 
HET TTA gd- Taare ey Bla TRA | 3 Il ahutam-avaisva-devam-avidhina hutam asaptamams-tasya lokan hinasti I! 3 II 


If a man’s Agnihotra sacrifice is not accompanied by (i) the new moon and full moon sacrifices (Darsa and 
Purnamasa), (ii) by the four months’ of the autumnal season’s sacrifices (Catur-masya). (iii) by the sacrifice 
of offering first-fruit at harvest time (Agrayana) or if it is unattended by guests or is without offering or 
performed without the worship of Visvadeva-s or not performed strictly according to the rules laid down in 
the Vedas — then such karma destroys (all) his worlds till the seventh. [I — II — 3] 





V) Nishidda Karma 
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Topic 76 to 80 : Karmas of Mumukshu 





Topic 76: HAA Acad Aaa Hae 


(st) Fae facta adentd—yqa 
areata Pat ada asa; areaHsot 
preticearaitediaseaedeargl 3 aearaqyqeaeatt 
aft =@ fataa afararatt aera 


4 UTAATA! AFATA rrfegrera Prete 

Hava aqsanearaal fac Ah 
qeaqtsasaasaraateste OCU OHA, 6A OT 
matedeaied| aeateaca faces pater Aer: 





¢ What are Karmas to be performed by Mumukshu? 


e Nil Balance at time of death. 


|) Nitya Naimittika Karma —Karyam Karma. 


II) 















































Avoid 
Kamya Karma Nishiddha Karma 

- Produces Punyam - Produces Papam 

- Higher Births - Gives lower births 

- Superior Janmas - Plants, insect, worm. 

- Commit to Nitya karma. - Inferior 

- Recommended by Veda - Carefully avoid Nishiddha 
Gita: Karmas. 

- Chapter 6 — Verse 1 











sribhagavanuvaca 


anasritah karmaphalam 


karyam karma karOti yah | 


sa sannyas!i ca yogi ca 


na niragnirna cakriyah | |6-1] | 





The Blessed Lord said : He, who performs his bounded duty without depending on the fruits of 


actions, is a sannyasi and a yogi; not he who (has renounced) is without fire and without 
actions. [Chapter 6 — Verse 1] 





¢ If you don’t do Nitya Naimittika, will slip Spiritually, have Pratyavaya Papam. 
¢ Pra + Ava +li Dhatu. 
Purva Pakshi : 


¢ With Nitya, Naimitta don’t go to higher Loka, no Punyam, perform to avoid Papam by 
omission. 


Vedantin : 
° Taittriya — Siksha Valli 
e Nitya Karma gives Chitta Shuddhi. 


¢ Do Prayashchitta to neutralize Papam done because of ignorance, carelessness, 
negligence. 


Example : 
|) Don’t eat in hotels, unknown places, Papam may come. 


¢ Mahanarayana Upanishad — Aghamarshana Suktam (chanted during Snanam). 


Mahanarayana Upanishad : 


Texter = aect srdter hiranyasrngam varunam prapadye 
ary wi afte arkaa: tirtha me dehi yacitah | 

QeAat WHAT at yanmaya bhuktamasadhtnam 
ata ater stfaue: 11% %11| papebhyasca pratigrahah II55II 


| take refuge in Varuna, who is of golden lustre or who has a golden diadem! O Varuna, being entreated by 
me, grant me the saving grace! For | have enjoyed what belongs to bad people and accepted gift from 


sinners. [Section 1 - Verse 55] 

Ue WAUT ATat BSWVIT yanme manasa vaca karmana 

al esHa Bay va duskrtam krtam | 

AS SrHT ASsir gecata: tanna indro varuno brhaspatih 
afaat @ Gara Ga: GA: 114%411 | Savita ca punantu punah punah II56Il 


May Indra, Varuna, Brhaspati and Savitri completely destroy that sin committed by me and my people in 
thought, word and act! [Section 1 - Verse 56] 


aHisaa scare AH Sera aay namo'gnaye'psumate nama indraya | 
ARITA AAT ATSvy’ THTSTSAT =: 11 A191 1 || Namo varunaya namo varunyai namo'dbhyah II57II 


Salutation to fire hidden in water! Salutation to Indra! Salutation to Varuna! Salutation to Varunt, the 
consort of Varuna! Salutation to the deities of waters! [Section 1 - Verse 57] 


ASat set qQawmed wesrt<ei || yadapam krirarh yadamedhyam yadasantam 
aqaawrsssaqtag tiusit tadapagacchatat II58 Il 










(Through the power of this mantra) let all that is injurious, impure and troublesome in water be destroyed. 
[Section 1 - Verse 58] 


HeqmIatsearaals Bea Tata sfaweta | atyasanadatipanad yacca ugrat pratigrahat | 
aa Gent erat afar Wanatg_ 114< 11 | tanme varuno raja panina hyavamarsatu II59ll 


qaqa fara : so'hamapapo virajo nirmukto muktakilbisah | 
ATHED JOSATEET TeSTARIASIFATA 1tg01t | Nakasya prsthamaruhya gacchedbrahmasalokatam II60II 


May the King Varuna efface by his hand whatever sin | have incurred by unlawful eating, unlawful 
drinking and accepting gifts from an unlawful person. Thus being sinless, stainless and unbound by evil 
and bondage, may | ascend to the happy heaven and enjoy equality of status with Brahman! 
[Section 1 - Verse 59, 60] 


waearcey =adur: = yascapsu varunah sa 
Qarcat awre7ser: 11a 211) punatvaghamarsanah II61II 
May the sin-effacing Varuna who dwells in other sources of water like rivers, tanks, and wells also purify 
us! [Section 1 - Verse 61] 


imam me gange yamune sarasvati 
dfs <aray awaat wefsorat 1 Sutudri stomam sacata parusniya | 
waftatenat eae faaraantsttsta | asiknia marudvrdhe vitastayarjikiye 





PLIST BI-HAAT w|qzi Srnuhya susomaya II62Il 


O Ganga, O Yamuna, O Sarasvati, O Sutudri, O Marudvridha, O Arjikiya, come together and listen to this 
hymn of mine along with Parusni, Asikni, Vitasta and Susoma.[Section 1 - Verse 62] 





Il) Daily Snanam : 
¢ Adhi Ashanath... 
Ill} Eating extra Dosa, Drinking too much water also Papam. 
IV) Receiving gift — only Brahmanas allowed, otherwise Papam comes with it. 
V) Don’t eat food kept in fridge. 
¢ 108 Gayathris is Prayashchittam. 


e If you knowingly violate no Prayashchittam. 





Prayashchittam 























Sadharanam Asadharanam 




















- General Papams 
- Ants killed while walking 
- Purva Janma Papas 


- For specific Papam 
- This Janma known Papas. 

















- Don’t go to Astrologer 





Kaivalya Upanishad : (Towards end) 


; , _ , . y 

rah satarudriva-madhite so-‘gnipiito bhavati 
sii7a-p wat-put bh vat 
brahnma hatvat Puro hhavati 
krtva-krtvat-piito bhavati 


, aA , ee 
fasiiad UVinhitinran AYER 


HASTAAT Maal AHS AIT |! ( HT.-e ) atyasram! sarvada sakrdva japet. 


He who studies the Satarudriya becomes purified by fire, is purified from the sin of drinking, is purified from 
the sin of killing a brahmana, is purified from sin arising from all commissions and omissions. Therefore, he 
gains his refuge in the One who never leaves the Truth Consciousness, Siva, the Supreme Self. One who 
belongs to the highest order of Life should repeat this always or at least once (a day). [Prayer 1] 





e Yashatruho... Svara Putho Bavati. 





¢ Rudram chanting — General Prayashchittam. 


¢ Vishnu Sahasranama — General Prayaschittam. 





¢ In Kali Yuga — lots of lies uttered. 


821 


¢ Vedantin Agrees with Prayaschittas for Pramada Inadvertently committed Papams. 


¢ For knowingly done Papas, Prayaschitta will not work. 


¢ Actions done inadvertently due to pressure of Vasanas, but it was known to be sins, 
then Prayashchittam will work from Spiritual angle. 








Prayaschittam 





ee As 





Samanyam 





Viseshanam 














Purva Janma Papam unknown 
General medicine, tonic. 
Sadharanam 

Broad spectrum anbiotic. 

Ganga Snanam 

Utter Ishvara Nama as Tapas. 
Agyana Janita 

Home — temple, install Lord during 
Grihapravesham. 

Morning and evening chant Rudram, 
Vishnu Sahasranama, Lalita Sahasranama. 
Saturday — Suprabatam. 

Unknown, unspecific Papam. 








Known Papam of this Janma 

For specific Karma. 

Like specific medicine for specific disease. 
Can’t alter 

Asadharanam. 

Sanyasi Accumulates wealth — topic 75, 
drops wealth, Upavasa 3 days. 
Mumukshu first decides not to do that 
Papam Again and then does Upavasa. 
Buddhi Purikruta, knowingly done. 
Prayaschittam has limited power, works 
for specific Papam, unreplaceable. 





¢ Nowadays houses become hotel and later hospital. 


¢ Mumukshu does both Pariharams for general and specific Papams. 822 





Revision 66 : 
Topic 77: AAAI WIAA HAT AAA 


(os) Haan wrateaHeataaqeae- 4: WaTeToud wa 
rz TTS tq darauPerm dame 
TTTSaH! ce sea fAfaaerscorasashst 
BSeareasatisaaraa Pers arama 4 ywrateranaest 
aaa sated a fefaet arareraatarer ata 
aeq aaese cafes emeatated aaearars, 4T 
qaterraratfal aaaraaars simartated wrefera ataresr aa 


= ae ie TA TaTyI ITT tes TTTAaTAT TS 1 


ua sara fefaante uratersd fafean aa ae seat 
ate Garaqaaher grasa raat | PTAL 


a 9 
2a 


Purva Pakshi: 


e Established Samsara Bandaha is Satyaha. 
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e Satya Samsara can’t be eliminated by Jnanam. 


¢ Karma important to attain Moksha, Aika Bavika Vada. 


























































































































Verse 73 — 81: 
5 Types of Karma 
Do Drop 
- Nitya, Naimittika, - Kamya, Nishiddha, 
Prayashchitta - Kamya gives Punyam, 
Nishiddha gives Papam. 
Prayaschitta Karma 
General Specific 
- Chant Vishnu Sahasranama, - For known Papa Karmas. 
Veda Parayanam, Ganga - During Puja, rituals, mistakes 
Snanam. committed. 
Sandhya Vandana : 


e Akala— Done at 11 PM 
¢ Do extra Argyam. 


e Sanyasa does both Sadharana and Asadarana (Visesha) Prayashchittam. 


Topic 78: AAT Talay falas Heaa- 


(o¢) aarouataaes feted ceraq- arated 
aarary aad faded) werarafeararorsra fara 


yrataraeartsr a atest ATT ATT 








Sadharana Prayaschittam 
2 Phalams based on Sankalpa 





























- With Sankalpa as - With Sankalpa as Kamya 
Prayashchitta Karma. Karma. 

- Papams go away 

- Ganga Snanam 





























Vishnusahasranamam Chanting 



































To remove Papam Kamya Karma 
- Parameshwara Prithyartham - To obtain Svarga, Vidya, 
- Durita Kshayam Praja. 
- Papa Nivritti - Mentioned in Phala Sruti. 
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¢ Need not chant Phala Sruti. 
Samyoga Prithaktvam Nyaya : 

¢ One Karma for 2 results. 

¢ Buy Radio — cum Taperecorder. 
Purva Pakshi : 

¢ Says Sarvanyapi Papam. 

¢ All Sanchita Papam goes by Vishnu Sahasranamam. 
Vedantin : 


¢ Not all Papam can go. 


Lingashtakam : 


HSHAUeSAA YaST TSHAENAM AST | Kungkuma-candana-lepita-linggam pangkaja-haara-su-shobhita-linggam | 
3*9 * 7 2 =" Ss 
aiaaaraaeretierset aa Wranier warfsraferserar ey || Sancita-paapa-vinaashana-linggam tat prannamaami sadaashiva-linggam | |5|| 


(| Salute that Eternal Shiva Lingam) Which is Anointed with Kumkuma (Saffron) and Chandana (Sandal 
Paste), which is Beautifully Decorated with Garlands of Lotuses, And which Destroys the Accumulated Sins 
(of several lives). | Salute that Eternal Shiva Lingam. [Verse 5] 





¢ Sanchita Papa Vihashita Lingam. 
¢ Glorification, not literal, factual. 
Vedantin : 


¢ Aham Brahma Asmi Jnanam required for Sarva Papa Nivritti. 826 


Purva Pakshi: 


¢ Ganga Snanam for both Sadharana and Asadharana (Svarga). 
¢ Depends on Sankalpa. 
Vedantin : 





¢ How do you know which Karma is two — in — one? 
¢ Shastra provides details. 

¢ Ganga Snanam can give higher Janmas. 

¢ Ganga Stotram — Phala Sruti. 


© |" - r 
qzaAsaAHsadaagjeaneas fadata, saartteareaH 
. * ~ ~ 
A aes aaa: UA Westra aaron 
> a‘ 
~ ~ ~ 
414 Thesizedeard WT4 fSrpareaaariey, SAHA HIT AS cqT ay 


a‘ * . 
= 
PATI AAAT Haase! Wetatatteh = AITAAT 


WI Sitare1 TATRA TIA | THT 
aaa araahereart eta 


’ 
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Vedic example : 


Srouta Karma Drishtanta. 

Brahma Hathya, killing Brahmana, Papam is there. 
Ashva Medha Kratu (Yaga). 

Gives Svarga also. 


Mumukshu can take Sankalpa of Purva Janma Papa Nivritti and forget Svarga Phalam 
and do Nishkama Ganga Snanam. 


Will destroy old Papams, not add Punyam. 
This will make Karma account nil. 


Punya Papa stalled by proper Sankalpa. 


qaqa Fad T Haaatsraqsqagl AAT Aatieaat Aa 
TACT AST: POTS Haars a wafed; aart 


avatd, facaraea dad weal: Factores 
TATA «=ATé Tq [ 
Sareea yd aaa are ate fade aoata 
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Vedantin : 





Puja Done by 





























Karmi Karmayogi 


























- Produces Punyam and - Does for Chitta Shuddhi. 
Svarga 














Upadesa Sara: 


piaaaiaal Taser krti-maho-dadhau patana-karanam | 


ReAal ad Maia ue phalam-asasvatam gati-nirodhakam || 2 || 


In the vast ocean of actions, impermanent result is the cause for fall (of man), and is a barrier 
to progress. [Verse 2] 


iSvar-arpitam necchaya krtam | 





citta-Sodhakam mukti-sadhakam |131| 


Actions done with an attitude of dedication to the Lord, without attachment to the result, 
purify the mind and are a means to attain Liberation. [Verse 3] 





¢ Directions different. 


¢ You have Samanya Pritaktvam Nyaya in Karma Yoga, we have same Nyaya in Aikya 
Bavika Nyaya. 


Vedantin : 


e All Karmas — including Birthday celebrations, Sashti Apti Poorti should be performed by 
Grihastas. 


¢ Can be used for Sadhana Chatustaya Sampatti. 
¢ Do Archana in your name in temples. 


Sankalpa : 


e Jnana Vairagya Siddyartham, Jnana Nishta siddhyartham Ashtotra Nama Archana 
Karishye. 


e Every Danam is part of spiritual Sadhana. 
¢ Sakama karma will produce Samskara. 
¢ Nishkama Karma, can change Sankalpa. 


¢ Tell purohit name and Gothram, without which Karma becomes futile. 
Phalam : 


¢ For Loka Kshema. 





¢ If in Binary format, Pashyan, Srnvan... Neiva Kinchit Karmi. 











Bhagavad Gita : 


aa fatacrusita 
Qui AAd axcataad | 
qQRaS sug qatar. 


naiva kifcitkarOmiti 
yukto manyéta tattvavit | 


pasyani srnvan sprsafi jighran 


BRAD Pe SSIS WI aSnan gacchan svapan Svasan | |5-8| | 


| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing, touching, smelling, 
eating, going, sleeping, breathing... [Chapter 5 — Verse 8] 














After Aradhana, meditate, all this at Vyavaharika level. 





Purva Pakshi: 


Quoting Vedantins theory Prayaschittam will not produce Punyam. 


Conclusion of Purva Pakshi — is what Vedantin does not accept : 


Purva Pakshi says all Sanchita eliminated by Sadarana Karma. 

Sadharana Karma destroys all Phalam. 

Jnana bina Moksha bavati. 

At death Papam is zero because of Sadharana Prayashthitta itself. 

What about Sanchita — Punyam? Prayaschitta designed to eliminate Papam only. 


Topic 79: Aaa: afaa PIETY AT aed: 


(9%) Taya: ata Freres Ft teted:- Peg Wqeatrarearaearht 
PISA TeeATad Hea A WAM AAT Aatealared 
PAT STATA a-aTaa ee , achey PARIT SAT HIT A STA a, 


~ ~ c a‘. a ~ 
weagisas qT earittenwedt ald; aanatanarasht 
Cc ~ a a“ 
PHU: a Teed a j Tare q 416 | 





e Interesting observation of Purva Pakshi. 


Topic 78 Topic 79 Topic 80 


- Sanchita Papam - Sanchita Punyam - Prarabdam 
- Removed by Sadhana | - Removed by Sankalpa | - Fructified in this 
Prayaschittam of Mumukshu that he current birth. 


is no more interested 
in Punyam. 

All are withdrawn 
with just a Sankalpa 
letter! 





Example : 
¢ Person not interested in Salary. 
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Owner will ask him to leave. 








Punyam fructification depends on Sankalpa of a person. 











Na Pra-Su-Yate 


Dhatu 

















Punyam of previous Janma does not produce fruits because Mumukshu takes 
Sankalpa. 


Vandhya — does not have capacity to produce child. 
Sanchita Karma will become infertile. 


Similar concept in Vedanta. 


Shankara Gita Bashyam : 





Agnihotram or Sandhya Vandhanam 











Sankalpa 























Kamya Nishkama 
































Svarga Phala Chitta Shuddhi 
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e Fruits depend on Sankalpa. 


¢ Suppose someone starts as Sakama, after Parikshya Lokan, changes to Nishkama in the 
middle. 


e It will become Samikrute, Ardhakrute. 
¢ Partial Sakama / Nishkama. 
Purva Pakshi : 
e Extends to giving up in end also, after Karma is performed. 


e After doing Karma, person says he is no more interested in Kamya Phalam. 


Does not receive - Can’t give 
Flower falls if he removes hand - Depends on receiver. 


Sanchita Punyam can’t reach 
Mumukshu, if Mumukshu 
refuses to receive. 





Vedanta: 


e At time of Karma Anushtanam only when there is desire for Phalam, that Karma can 
produce Punyam, Svargam etc. 


¢ Phala Ichha Abava — if desire not there in beginning of Karma or goes in the middle of 
Karma, it cannot produce Svarga. 


Similarly, in Aika Bavika Vada, even after completion of Karma, Sanchitam is in 
potential. 


When | refuse to activate, it can’t touch me. 


If person goes to court for retirement benefit and is no more, court can’t give result. 








Desire is required for receiving Karma Phalam. 





Feat Seared HetesaT BST HAMS, Tata ata Teuey_ AAAI 
Haas Tasty BT A Heaeddatdl sar Haat aha: HAI sAaed 


atest, dat a wa attareamtteqarsatd wad Tat 
THR APA: PA: Heese SHAT He AAA) Tea HATHA 
Ala STAT | 





In Purva Janma, if one has performed Karma for higher Loka... Punya is generated and 
registered in his name. 


In current Janma because of class and Parikshya Lokan now Mumuksha drops 
encashing past Phalam. 


Example : Poor man glorifies rich man and gets wealth. 
After some time, the poor man gets a huge fortune and also gets Vairagyam after that. 


Desire for money goes. 
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e Now refuses to take money from rich man. 
¢ Similarly, he has done Aradhana of God and God is willing to give him the phalam. 


¢ But Mumukshu does not want to take. 


Conclusion : 
¢ Sanchita Punyam will not come. 


Revision (67) : 


Purva Pakshi : 
e Aikya Bavika Vada continues. 
¢ Ends all Karmas at death by Judicious performance. 


ee 


- Nitya, Naimitta - Prayaschitta - Avoid Kamya - Exhausted 
- All Papam - Sadharana + - Punyam avoided 


avoided. Asadharana 
Sanchita 
destroyed. 





Topic 79: 
¢ Sanchita Punyam in name of Mumukshu refused by him because of Vairagyam, 


Punyam written off. 


Vedanta : 

¢ Naimitta and Nitya Karma can’t produce Punyam but Chitta Shuddhi. 

¢ Similarly Mumukshu refuses to accept Sanchita Punya — Papam, and is written off. 
Example : 

¢ Poor did service, glorifies rich to get money. 

e After lottery winning, gets Vairagyam, doesn’t take from rich man. 

e Rich can’t give anymore. 

¢ Since Mumukshu not interested in Phalam, Kevala Karma gives Moksha. 

¢ Sanchita and Agami avoided, how to handle Prarabda? 


e By exhaustion like in Vedanta. 


Topic 80 : Consolidation Aaa -Uieed ana T9aTA 


(Co) qaqa: weed ana asata- adaraseaht 
pear sreeaataraesad |= AAateal 
Tarra weernare Masse ARTs Az 


aaa searearaigartaeaaii ararorsraterda = faded 
THA AATHTHAT T HAA eases Get A Waele 
Tae aaa rararara tear aera 


¢ Consolidation of Aikya Bavika Vada, Mumukshu avoids Punyam and Papam. 



































Avoid 
- Kamya Karma - Nishiddha 
- Punyam avoided in current - Papam avoided in current 
Janma. Janma. 
- No upper Loka - No Adho Loka 
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New Message : 


Purva Janma Karma comes in current Janma as Prarabda Papam (Nishedam), Kamyam 
(Punyam) exhaust them. 


Avoid Pratyavayam by Nitya, Naimittika Karma. 


Avoid omissions by Nitya, Naimittika Karma. 








Avoid Sanchita 















































Papa Karma Punyam 
- Sadharana Prayashchittam - Avoided by Ichha Abava, 
- Ganga Snanam when it comes, sent back, 
- Ishvara Nama Uchharanam desirer, Ichhu not there any 
more. 











Current Life 

NZ 

Known mistakes, neutralized by Asadharana Prayashchittam. 
At death, Karma Balance zero, Moksha natural. 
This is consolidation of Aikya Bavika Vada. 


If satisfied, 4 modifications, options given. 


Topic 81: 


15t Option : 


Conclusion: 


(2) Haat: afyatraaraaatter fer wate 


qzat aateaat wa oatfaa: afsanatir 
wadiaead, ataesasht fafa arent 4 
atte FadahRearsafsdiser waa: 
agate aaareared Harr attaed 


es 


3 Karmas 


Nitya 
Naimitta 
Prayaschittam 


- Kamya 





- Nishiddha 











Avoid, Ommit, Prayaschittam 























Sadharanam 

















Asadharanam 
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¢ Prayaschitta required for Sanchita Papam. 





¢ Nitya, Naimitta Karmas will destroy Sanchita Papam also. 


¢ Previously, it was said Sadharana Prayashchittam destroys Papam. 





¢ Modified version, Nitya — Naimitta Karma is so powerful, it can destroy Sanchita 
Papam also. 











Vedantin : 
¢ Aham Brahma Asmi Jnanam destroys Sanchita Papam, Punyam. 
Purva Pakshi : 


e They can be destroyed by Nitya, Naimittika power, don’t require separate 
Prayashchittam. 


¢ Vihita Karma will destroy Punya, Papam. 

¢ Person refrains from Kamya, Nishiddha. 

¢ No Sanchita, Agami, Prarabda for Mumukshu during death. 
2"¢ Option : 


(2) amet atgaita areata sat aaa 


a ~ ~ Cc =~ - =, 
AaTAa ASA TSSAAA AT: | AAT AAT 
c ~. 7~ ~ - a‘ 





¢ Modification of Aikya Bavika Vada. 841 


- Nitya — Naimittika destroys - Nitya — Naimittika will not 


Sanchita destroy Sanchita (+) 
- Prayashchitta, he is not doing. 





e At death, no Agami or Prarabda. 
¢ Sanchita will be there. 


¢ All Sanchita will give one future Janma for special Mumukshu. 


- One Janma - Many Janmas 
- In that all Sanchita Punyam, 
Papam exhausted. 





* Kamya— Punyam and Nisheda — Papa Karmas put together gives versatile Janma. 
e Promise : Next Janma — last one. 
34 Option : 
(3) qaqa anit areas, qaatt afar 
aH yaaa aad Faeroe oteareaca ara 


waa alad MaeATA 


¢ How one Shariram can exhaust all Karmas. 842 





Yogic theory : 


With Yoga power, Siddhi, one can take several bodies simultaneously. 
Kaya Vyuhaha — cloning. 

Yogi Indrajit appears in several bodies. 

Rakta Bheeja Asura. 

By Yoga Siddhi take several bodies. 


One Janma in many Sharirams simultaneously. 


One body Another body 





- Enjoy cake - Fall down fracture 
- Exhaust Punyam - Exhaust Papam. 
Kaya Vyuhaha — cloning, multiplying into several bodies, like Amoeba. 


Infinite Sanchita Karma simultaneously exhausted in Anantha, 1000’s of bodies. 


4th Version of Aikya Bavika Vada : Interesting, Amusing 


(6) aaa faaatatraesrmctdaeis va searoatgqaaiasrtt ta 
watt! aadt a searaatgaMeae +4 GteHeddata  afyanreaaay 


aaa: Fras A Aad, AT AHA WaHacreqads wad; Fat 
wearedeaigdd fata fateca FH asieH aerq atad aaate fates FH 

Te hi ANAT THI Teasers alata sea fata water 
a ee 843 





By Nitya, Naimittika Sanchita Punyam 


All Sanchita Papams exhausted - Take one Janma, have multiple 
because Karmas are painful. bodies Kaya Vyuhaha. 


Vedic rituals, smoke, tears, Dukha - Music, eat, class, Drama, Yoga. 
Rupa, Physical strain. - Punyam Nil 
At death Sanchita Papam nil. 





Come to Aikya Bavika Vada and get Moksha. 
Whenever problems come, elders say, with pain exhaust the Prarabdham. 


Without doing Prayashchittam, mere performance of Nitya, Naimittika Karma will give 
Moksha to a person. 


Sanchita Nishidda Karmas Sanchita Punya Kamya Karma 


- Papams get destroyed Alone carried in one wonderful 
- Not carried over in next final future Janma. 
Janma. It will produce many wonderful 


- Goes by Nitya Naimittia Karma. bodies male and female and joys 
- All pains exhausted in current enjoyed. 
Janma. Cloud burst of Punyam. 
- Nice consolation. No pains of body. 
Body result of Punyam. 





Without Prayaschittam, Sadharanam, Asadharanam, mere Nitya — Naimittika karma 
will give Moksha. 


¢ Without Prayaschittam, Sadharanam, Asadharanam, mere Nitya — Naimittika karma 
will give Moksha. 


TPIT aAET Hae aaHars Std ATT: | 





¢ Aika Bavika Vada. 
Conclusion : 

* From Topic 73 — 82. 

e Never omit Sandhya, Nitya Karma. 

¢ Naimittika — Surya, Chandra Grahanam, take bath. 
Advantage : 


¢ Only one future best Janma and Moksha. 


e Aika Bavika = Eka Bava, one Janma, one Karma, without Vedanta Jnanam — Sravanam / 


Mananam / Nididhyasanam — Moksha. 
e This Vada, philosophy, Karma alone means of Moksha. 


¢ Don’t study Vichara Sagara. 
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Revision 68 : 





Topic 66 - 82 











Purva Pakshi 




















Adhyasa Nisheda 


Karmana Eva Moksha 




















- Anatma Prapancha can’t be 
Mithya, superimposition. 


- World is Satyam. 





- Can’t negate Anatma by Jnanam. 








Advaita Siddanta : 
¢ Karmana Neiva Moksha. 
e Jnanena Eva Moksha. 


¢ Study Vichara Sagara. 





Can eliminate Satyam world and 
Samsara by Judiciously handling 5 
types of karma. 

Nitya, Naimittika, Kamya, Nisheda, 
Prayashchitta Karmas. 

At death karma Balance zero, 
Karmana Eva Moksha. 

No Punar Janma 

Vichara Sagara not required. 
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Topic 82; PAG arufraiaeers Tea faa: 
(62) wag seats wear fanr-agth at Wear 
ata aeatigrcdhetd, aa adr: fared 


erg waa area Dearest WaT Varese Tae 
wars a freeads area ea A: 





Purva Pakshi : 
¢ Because of above mentioned reasons, Karma alone can eliminate bondage. 


¢ Vichara Sagara Viphalaha, futile. 





¢ It is mentioned by Vedantin that this Vichara Sagara is means of eliminating Samsara 
by producing knowledge. 











Book 











- Produces knowledge 
- Knowledge removes Samsara 847 














¢ This contention Na Samichinaha, not correct. 
General Rule: 


e If X produces knowledge Y, 


- Cause - Effect 
- Phalam 


Produce 


- Colour and form knowledge 
- Effect 





¢ Colour knowledge not produced by any other thing. 
e Extend same rule for Bandah Nivritti, Moksha. 
¢ Karma alone produces Bandah Nivritti, freedom from Samsara. 
* 3statements: 
|) Karma Produces Moksha. 
Il) Karma alone produces Moksha. 
Ill) Nothing other than Karma produces Moksha. 
¢ Karma is Pratisvikam Phalam. 


¢ Moksha is specific and only result of Karma. 


¢ Bandah Nivritistu Moksha. 


¢ Karma produces Moksha without Jnanam produced by Vichara Sagara. 


¢ Underlines, Moksha requires Karma. 


¢ Moksha not result of Vichara Sagara Jnanam. 


¢ Prayojanam is one of the Anubandha Chatushtayam. 





1st + 24 Chapter 














Analysis of Anubandha 
Chatushtayam 
































Adhikari 








Vishaya 








Prayojanam 


Sambandha 











¢ Technical study, technical argument to say Vichara Sagara should be studied. 





Start of 











| 








Gita 


Katho Upanishad 





Vichara Sagara 























Chapter 2 — 11" verse 











1st Chapter — 2" Section 


— 18th Verse 








3°¢ Chapter 

















sri bhagavanuvaca | 


asocyananvasocatvam 
prajnavadamsca bhasase | 
gatasutn agatasumsca 

Wl 2-22 nanusocanti panditah | |2-11] | 


The Blessed Lord said : You have grieved for those that should not be grieved for; yet, you speak words of 
wisdom. The wise grieve neither for the living nor for the dead. [Chapter 2 — Verse 11] 





Katho Upanishad : 


7 Wad fad aT rattay ID) aaaa qyq aad | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 


ar freq: WTA TUT a Fad FDA IAT oc Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 II 


“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang 
from him. This unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. . 





¢ Purva Pakshi section over. 


Siddhanti Answers Objections : 
Topic 83 — 106 : 24 Topics 


- Bandah Satyaha - Bandah - Mithya 


(al. 23-2 0%) Tansrafaaarareaat aaa 


(Al. 23-22) ‘aed: AA:, AA aa a Pade’ STAT ATTA 





Topic 83: (22) Feat TAzaT 


(C3) areal Taear- ara: A, AO ada Pac’ 


LS =~ 2 c 
SATA Std: | aeaey eared area ttaeaeara| 
\ “ 





1% Part of objection : 
¢ Bandah Satyaha, not superimposition, Mithya. 
¢ What is unreal can be negated by knowledge. 


¢ Real cant be negated by knowledge. 
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Vedantin : 








Bandaha is Mithya. 
No difference between crying in dream and crying in waking. 
Both Mithya. 


Jagrat appears real compared to Svapna, both superimposition. 








Entire Drishyam is Mithya, superimposition. 


Mandukya Upanishad : 





J fare 7 areata aAgl 7 7 qn: | Na nirodho na cotpattir-na baddho na ca sadhakah 
a way FT qm saa qTalaal | 22 | na mumuksur-na vai mukta ityesa paramarthata II 32 II 

















There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither 
can there be anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme 
Truth. [2 - K - 32] 





Will establish logically. 

Jnana eva Nivartyatvat (Negate, falsified). 

By mere knowledge, can negate world. 

Karma can be used for Chitta Shuddhi. 

By understanding can negate Dvaita Prapancha. 


Nishchaladasa — will create a vast canvas for refutation. oes 


Topic 84: AAAS AAA edie A faa: 


(¢%) Aeaaeqaraeaaedietd 7 faa:- 
FAT WAT Aaa APTS TTA ATA AAS 


are aaa ae: TCT Aaa «OAT, 


qa AERTS SeaaeT: MATA oA TaIeahrars:, 


aeadiseaed sft ach wad Preq ae’ ef — cea 


Purva Pakshi : Objection 





Topic 67 & 68 — repeated here in 84. 
Essence : 


Advaitin quoting Rope Snake. 
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World 


| 


Mithya 


Anatma 


Mithya 


Like Rope Snake 



































¢ Rope Snake superimposition can go by mere Rope knowledge. 
e¢ Anatma Prapancha is Mithya. 


Purva Pakshi : 
¢ Rope Snake — wrong example quoted. 
We have experienced Satya Sarpa, Jnanam is produced, Samskara produced, Samskara 
produces Mithya Sarpa. 
e Mithya Sarpa negation preceded by Satya Sarpa Jnanam and Satya Sarpa Samskara. 


¢ Similarly, Mithya Anatma superimposition is possible, only if we have Satya Anatma 


Anubava. 


Satya Anatma will produce Jnanam and Samskara. 

Both required for Mithya Anatma. 

Do you accept Satya Anatma Jnanam and Samskara? 
Mental impression for projecting false Anatma is required. 
Advaitin can’t talk of Satya Anatma Jnanam or Samskara. 

If Atma and Anatma both Satyam, real, Dvaitam. 

Therefore no Jnanam, no Samskara, no Mithya elimination. 


Advaitins are cheating students coming with Sraddha and Bhakti, is Purva Pakshi 
complaint. 


Purva Pakshi : 


Real snake knowledge and real Snake Samskara, both required. 


Vedantin : 


No such rule. 


One Mithya superimposition can take place with help of previous Mithya Sarpa 
experience itself. 


Previous experience of real Snake not required. 


False Snake is superimposed on Real, Rule is not there. 


Nischaladasa : 


Mithya Sarpa requires Satya Sarpa, this condition we don’t accept. 





For superimposition of unreal Snake, we require experience of real Snake experience 
and also impression of Snake. 


Essence of Nishchaladasa — Contention : 


Can experience Snake in a movie. 
Never experienced Snake in life or see Kangaroo in picture. 


Movie Snake, picture Snake unreal, Mithya. See them for 1 % hours continuously, 
Samskara formed. 


Movie or picture snake Jnanam Mithya and Samskara formed in mind. 


Because of Sarpa Samskara, superimpose on Mind. 
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¢ Jnanam (experience) and Samskara can be generated by Mithya Vastu also. 


e Experience and Samskara of Mithya Vastu can produce another Mithya Vastu, 
superimposition. 








¢ Samskara of this Janma produces Mithya Anubhava of next Janma. 





¢ That Mithya Anubhava and Samskara produces next Janma... 

¢ This Janma because of previous Mithya Janma. 

¢ Each Mithya Anubava can be generated by its Purva Janma. 

¢ Can have series of Mithya Prapancha Anubava Janma to Janma. 

¢ Srishti to Srishti, Mithya Anubava, Samskara, Adhyasa series exists. 

¢ How 1% Mithya Janma comes? 

¢ Anaadihi. 

e Exactly like | see movie snake and | have Rope Adhyasa Superimposition... 
¢ Dvaita Adhyasa can cause repeated Dvaita Adhyasa. 


¢ This Dvaita Anatma Adhyasa is Anaadi. 


na rupamasyeha tathopalabhyate 


A = a ~ ~ 
Aled A ates a Sena | nanto na cadirna ca sampratistha | 
asvatthaménam suvirudhamulam 


asangasastréna drdhéna chittva | | 15 - 3 I] 





sae GaSe 
STaRRESMa Tes <a UW 2&2 





Its form is not perceived here as such, neither its end, or its foundation, nor its resting place; having cut 





asunder this firm-rooted Asvattha-tree with the strong axe of non-attachment...[Chapter 15 - Verse 3] 








¢ We agree that we require previous snake experience. 
Purva Pakshi : 
¢ Previous snake experience has to be Satya Rope Anubhava. 


Nishchaladasa : 





¢ Need not be real, can be Mithya Anubhava. 





Revision (69) : 
¢ Real object requirement for Adhyasa is what Nishchaladasa refutes. 


¢ Anatma Satyatvam is not pre-condition for Anatma Adhyasa. 


Purva Pakshi Nishchaladasa 


- Satya Anubhava + Satya Anubhava | - Mithya Anubhava + Mithya 


Janya Samskara, compulsory for Anubhava Janya Samskara 
Mithya Adhyasa. sufficient for another Mithya 
Adhyasa. 





¢ During Nishchaladasa times, no Tv or movie, therefore magic example used. 


qa fe, sacren: Taegan: «= Cexoferavattaearaqana 
qaqa, ‘AaAaqa’ sit aga: AcaT Oeste Aare 


Ty FaAArT HaraaTT TANT HHA aaa STATA ATT 
T TU ase AMAT Ayaqa Tad Tea aa AAT 
SATA AIPA | 





Imagine a human who has never experienced Mango tree in life. 

There is another Madhooka Tree with similar leaves. 

A Magician produces unreal mango tree which is Mithya. 

He has unreal Anubhava and Samskara of magic mango tree. 

When person goes outside, he superimposes upon mango tree on Madhooka tree. 
Unreal object has produced unreal superimposition. 


Saturated with Samskara of Mango tree, when a person sees Madhooka tree, its leaves 
resemble mango tree. 


Our hero has never seen a real mango tree and Madhooka tree at anytime with any 
Pramanam. 


Has no Jnanam or Samskara. 


By chance, while walking on road, saw Madhooka tree. 
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Had Mango tree Samskara born out of false experience. 








Upon Madhooka tree there is Mango tree Adhyasa born out of Mithya Magician 
Mango tree Anubava and Samskara. 








aianeara: Gaartenatteat A AaTeta, a7 Geass 
Aaa satan asada arate SO Raeaso,—" 
t= ATeaSaTeaTAT ities 


- . i ’ 





When Adhyasa takes place we Advaitin can explain Adhyasa. 


In case of Purva Pakshi — he requires a condition of Satya Anubhava for Adhyasa to 
take place. 


Adhyasa can’t take place because it was magic mango tree. 
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e Adhyasa should not take place but is taking place. 








Conditions 

















Purva Pakshi 











Siddhantin 








- Anubava and Samskara 
required. 

- Satya Vastu. 

- Anubava required. 

















¢ When did Mithya Srishti start? 
e Adhyasa Bashyam begins : 





Anubhava and Samskara required. 
Anubava can be of Similar Satyam 
or Mithya Vastu. 

Don’t insist on nature of Vastu. 
Person does not experience red 
Mango tree. 

One Adhyasa can generate another 
Adhyasa. 

Sarpa Adhyasa requires previous 
Sarpa Anubava and Samskara, not 
elephant. 

Current Mithya Srishti because of 
previous Mithya Srishti. 








Anathaha Nai Sargikoyam Adhyaa Purva Purva. 
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Next Argument : 
¢ Between Anubava and Samskara which one must be given importance? Prominence? 
1t Answer loose reply : 


e Either way ok. 











Cause of Adhyasa 























- Samskara backed by - Previous experience, 
Anubava / Jnanam / Anubava / Jnanam through 
previous experience. Samskara. 




















e Either Arguments can be presented. 


Topic 85: 





Why essentially no difference? 



































Experience, Jnanam produces —=———> Grandfather 
Samskara produces >——> Father 
Adhyasa —> Grand son 

















Grandfather produces grand son through his son. 
Father produced son backed by Grandfather. 


Cause of Architecture of building is indirectly his grandfather. 


Tarqa Shastra Rule : 








Between Anubava and Samskara which is recent? 


Samskara is recent. 








Therefore Samskara should be treated as cause. 
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Rule : 


Kaarya Avyavahita Purvakshana Vritti. 


Product immediately preceding existing, that which exists immediately before the 
product alone can be admitted as the cause. 


p Anubhav | Sarmskara 


- Is Kaarya Vyavahita Purva - Is Kaarya Avyavahita Purva 
Pakshana Vritti. Pakshana Vritti. 





If the experience — Jnanam or Anubhava is taken as cause of Adhyasa, it is not 
appropriate, based on Targa Shastra Rule. 


864 


Karanam is immediately precedent to Karya Utpatti. 


Example : 


Pot — existed in Gaudapada time also. 


Wheel, Rod, Potter, clay are all there, as cause, potters father, need not be included as 
Ghata Karanam. 


Till causal factors are there, Vastu matra — No Adhyasa. 


Previous experience, causal factor, before Adhyasa, experience will be there. 


Example : 


Temple elephant in village, broken chain of Mahout, unhappy. 
Samskara in mind very strong. 

Swamiji dreams elephant chasing him. 

Anubhava can’t be included in causal list. 


Anubava may be in previous Janma, Samskara did not go. 








Every dream caused by immediately preceding Samskara, not preceding Anubava. 





Therefore, Anubava not in causal list. 

Previous Janma Anubhava Samskara can produce dream now. 

After experience of Satya or Mithya Sarpa Anubava we can experience Sarpa Adhyasa. 
If Samskara is cause, it will fulfill Neiyayikas condition. 


Samskara exists before Adhyasa. 





¢ Experience has died long before but because of Samskara, we get dream. 


Brihadaranyaka Upanishad : 


UhTstaTa, = FRAT aTS =; 
ubratata, of Torerciteare:; 
vehratata, t Taacteare:; 
vbratata, 7% aAacieare:; 
vbrstata, A gyonedhteare:; 
VhratTae, 7 Hela Scale:; 
Uhrstata, STM A CATS: ; 
Uchrstata, Taste are: ; 

aga taea gases yaatad; 
At WeAAeaty 31H fosHTATA DFISEr AT, 
Feat a, HAIFA aT eNaeys:; 


qauat a il 2 Il 


ekibhavati, na pasyatityahuh; 
ekibhavati, na jighratityahuh; 
ekibhavati, na rasayatityahuh; 
ekibhavati, na vadatityahuh; 
ekibhavati, na Srnotityahuh; 
ekibhavati, na manuta ityahuh; 
ekibhavati, na sprsatityahuh; 
ekibhavati, na vijanatityahuh; 

tasya haitasya hrdayasyagram 
pradyotate; tena pradyotenaisa 
atma niskramaticaksusto va, 
murdhno va, anyebhyo va 
sariradesebhyah; tamutkramantam 
prano'nutkramati; 
pranamanutkramantam Sarve prana 
anutkramanti; savijAano bhavati, 
savijnanamevanvavakramati | 

tam vidyakarman!t samanvarabhete 


purvaprajha ca || 2 || os 





(The eye) becomes united (with the subtle body); then people say, ‘He does not see.’ (The nose) becomes 
united; then they say, ‘He does not smell.’ (The tongue) becomes united; then they say, ‘He does not taste.’ 
(The vocal organ) becomes united; then they say, ‘He does not speak.’ (The ear) becomes united; then they 
say, ‘He does not hear. (The Manas) becomes united; then they say, ‘He does not think.’ (The skin) 
becomes united; then they say, ‘He does not touch.’ (The intellect) becomes united; then they say, ‘He 


does not know. The top of the heart brightens. Through that brightened top the self departs,‘either 
through the eye, or through the head, or through any other part of the body. When it departs, the vital 
force follows; when the vital force departs, all the organs follow. Then the self has particular 
consciousness, and goes to the body which is related to that con-scionsness. It is followed by knowledge, 
work and past experience. [4 - 4 - 2] 








¢ Samskara always exists before Adhyasa. 








Conclusion : 
¢ Jnana Janya Samskara eva Adhyasa Hetu. 
e Samskara alone included in causal factor, not Vastu Anubhava. 
Revision 70 : 
Topic— 85: 
¢ Among 5 conditions on Adhyasa, we are discussing 1°t condition. 
¢ Purva Pakshi and Siddhantin both Agree. 
¢ Purva Anubhava Janya Samskara required. 


e 2 factors compulsory for Adhyasa. 





Disagree : 








Purva Anubava 


























Must be Satya Vastu Anubava Can be Satya or Mithya Vastu 























Purva Pakshi Siddhantin 























Mithya Anatma gives us Mithya Anatma Anubava Janya Samskara. 








This Samskara responsible for next Mithya Anatma Anubhava. 
Satya Anatma Anubava and Samskara not required for Anatma Adhyasa. 


Mithya Anatma Anubava and Samskara is sufficient cause for next Adhyasa, Janma to 
Janma. 


Adhyasa Pravaha has successfully continued. 


You and | are proof. 


Next Debate : 








Anubava + Samskara are required. 


Among them which is the main condition, cause for Adhyasa. 
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ec 


Need not precede Adhyasa. - Must immediately precede 
Experience Snake years before. Adhyasa. 


Can hold Samskara in Karana - Anubhava need not precede 
Shariram. Adhyasa. 
After years can produce Adhyasa. 











Targa Rule : 


¢ Something is cause only if it precedes effect immediately, remotely precedent can’t 
be taken as cause. 





Example : 
¢ Potters father, remotely precedent, not cause. 
e Anubhava remotely precedent, not cause. 


¢ Samskara eva Adhyasa Hetu. 





Samskara — 2 meanings 












































Mental impressions 43 Rituals 
- Vasana - Not here 
- Here 











Topic 86: 3aqqTAT: 


(2%) AATATAT: - BTU HAT Tsareratday ATA TTT ATed Ped 
aradadqaaaaracaara | TT PASTA) «OTT «ated 
aeaaated atl fey, serareddt: waters 9 areoratt 
fraaisepread, ate fated et eatoraa, fittagq at aceoray aati 
FISHAAITAT FAT) HAHAHA ASST HATA PATA ATA ATA 


eat: Aaa avated, eaaafeatchest TO FTTedt afacaie 
ated aaaats arate yaarradars aaa ea earreaT TO 





Objection by Purva Pakshi : 


Cause must be immediately preceded by the effect. 
Purva Pakshi questions this condition. 
Don’t add — Adverb : 

Immediately, remotely. 


Must precede effect is general condition, accepted. 
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Viseshanam 






































Karya Avyavahita Purva Vritti Vyavahita Purva Vritti Viseshanam 
- Cause - Can’t be cause 
- Immediate - Remote 




















To raise objection, gives logic. 


Karanam must exist immediately preceding Karyam, if it is not there, what should be 
there? 


Karanam must precede Karyam, understandable. 
Let it be Vyavahitam — Remote. 


Avyavahitam — Immediate, precedence. 


Example : 


Vedic Ritual : 


Jyotishtoma Yaga. 


ee 





00 


e 55 years later is Phalam. 
¢ Karanam does not have immediate precedence to Karyam. 


e Veda prescribes Karma for Svarga and says several Nisheda Karmas lead to naraka 
Prapti. 





Karma 








Cause of 






































Naraka Svarga 











¢ Time gap of Karma to Phalam is Big, several Janmas also. 








¢ What is nature of Karma? 
Definition of Karma: 
¢ Kahika, Vachika, manasa Cheshta Rupa Kriyaha Karma. 





¢ Cheshta = Deliberate function. 


¢ Activities in the form of deliberate function, at the level of body, speech, vocal 
function is Karma or Kriya. 





¢ Karmas end, can’t continue Jyotishtoma, oblations, chanting. 
¢ How can they produce Svarga, Naraka. 

¢ You can’t talk about their Phalam. 

e After Anushtanam, Karma over. 

¢ Karma does not exist prior to attainment of Svarga, Naraka. 

¢ Karanam and Karyam need not have immediate connection. 
¢ One can exist long before also. 

e Adhyasa must have Anubhava also as Karanam. 


¢ Samskara alone not enough. 


| Anubava | Samskara 
Exists Remotely Exists Precedently 


¢ Shubha / Ashubha Karmas give Svarga / Naraka Phalam. 





Example : 
¢ Sarpa Jnana Samskara is immediately precedent. But Sarpa Anubhava is remote. 
¢ Remote Sarpa Anubhava must be included in cause of Adhyasa. 


e Siddantins Answer. 


Topic87: da HHTald4 


(69) at WaravTaq- aaa araaa aa fF, 
dal HAPAT AASV SA ATAAIST Fetteals AAA: | 
aa 4 PTAs: Sra teagan Paar aT 


qt qd aa faqs: gareafeta: ae SceTATAT Feel 
Pecoraearataaaed PIS HIATT AA 





Nishchaladasa answers Purva Pakshi, takes Purva Mimamsa principle. 








Answer in 2 stages 




















Stage 1 Stage 2 























Topic 87 Topic 88 
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Topic 87: 


¢ If you accept remotely precedent factor also as a cause, then there will be several 
problems. 


Example : 
¢ Thief commits mistake. 
e¢ Will have to put father, grand father in jail. 
¢ Remote experience of Snake, Jyotishtoma Karma — Remote factors. 
¢ Not cause of Adhyasa — Svargam, Narakam. 


¢ Dead potter, destroyed stick, wheel remotely existed not cause. 


Vyavahita Purva Kala Varti Avyavahita Purva Kala Varti 


- Remotely existent can’t - Proximately, immediately 


produce precedent factor can produce 
Karyam. 





Purva Pakshi : 
¢ How do you explain Jyotishtoma Yaga Phalam. 
Nishchaladasa : 


¢ Purva Mimamsa has explained. 


Topic 88 : 





Purva Mimamsa answer for Svarga Phalam : 
¢ Jyotishtomo Yaga — produces Punyam. 
¢ Yaga ends, not cause of Svarga. 
¢ Svarga is product of Punyam. 

Punyam -— Definition : 


¢ Invisible favourable factor. 


- Unstable existence - Has stable existence 


- Temporary, fleeting existence - Product. 
- Cause 





¢ Yaga not cause of Svarga but Punyam is cause of Svarga. 
¢ Punyam is stable till Svarga Phalam is attained, exists before Svarga. 
¢ Yaga exists before Punyam, Punyam exists before Svarga Prapti, rule followed. 


¢ Immediate precedent condition is fulfilled by intermediatory factor called Punyam. — 76 








Samskara alone Adhyasa Karanam. 








Punyam + Papam = Apoorvam, Adrishtam. 


aa fe carpaaarart a tad: Bratedearaeataearteataedal 
ated, anid) feed ad Pater eaqarerrazertr 
T : Sql at a aalaataet OT 


arated? Taeatd cdl sataatte avatar vests sat 
TaTaFA Aas weeds, A arafeqeadl Taras 
ATA: AZGEH, Try SeaTPaeeaT ATT: | 





Good and bad actions themselves do not directly produce Svarga and Naraka. 
They are later events, Karma produces Apoorva Samskara. 
Adrishtam, Apoorvam, Samskara, Punya Papam are Synonomous. 


Good actions instantaneously generate and recorded, not Pratyaksham, can’t see, 
Adrishtavatu, only Anumana Vishaya. 


What is locus of Punyam Papam? 
Where do they exist? 


In Suskhma Shariram. 877 


Lasts till experiences of Sukham — Dukham are produced. 
Have to pay price. 

If not paid price, remains in Sukshma Shariram. 

Atom Bomb can’t destroy Punya Papam. 

Several Brahmas come and go, Pralayams come and go. 

In Pralayam, Sukshma Shariram resolves into Karana Shariram. 
Punya Papams die only after producing its result. 

Continues till Svarga, Naraka Phalam attained. 

Svarga attained by Punya Papam result of Dharma — Adharma Karma. 
Enjoying nice life, Punyam of previous Janma. 

Punyam gives enjoyment available now. 

Current Punya — Papam gives Joy — sorrow in next Janma. 
Karma gone after producing Punya Papam. 

Mishram also. 


Keeping this in mind author says good and bad actions indirectly cause Svarga — 
Naraka, through Medium of Punya — Papam, Apporva Dvara. 





Sukham — Dukham Child 


Revision (72) : 


Topic 88 

5 Conditions required for Adhyasa. 
Samskara — 1°* condition. 

Impressions out of previous experiences. 
Previous experience = Anubhava = Jnanam. 


Samskara is born out of previous Anubhava, hence it is cause of superimposition. 


Nishchaladasa : 


Previous experience may be real, Mithya, Magic show, picture in book. 
It can lead to another Adhyasa. 
Satya or Mithya Anubhava can produce Samskara. 


Samskara alone should be taken as condition not Anubhava also because Samskara 
alone exists immediately preceding Adhyasa. 


Anubava need not exist immediately before. 
Anubhava is Purva Janma, need not be listed as Karanam or Samagree. 
Targa Shastra Rule : 

Karya Avahita Purva Jnanam eva Karanam Bavati. 


In keeping with Neiyayika Samskara is Karanam, not Anubhava. 


In support of this conclusion, Nishchaladasa has taken Purva Mimamsa rule. 


When Karma of present Janma produces Svarga of next Janma, Veidika Karma and 
Svarga can’t be logically taken as cause and effect. 


No immediate precedence of Karma w.r.t. heaven. 


Purva Mimamsa theory : 


Karma does not produce Svarga. 
Karma produces Punyam, Punyam produces Svarga. 


Punya remains in Sukshma Shariram of Jiva and has cause — effect relationship with 
Svarga. 


Punya remains for several Srishtis, in Pralaya, Sukshma Shariram dissolves, remains in 
Karana Shariram in Avyakta Rupam. 


Therefore Punyam can last for several Janmas, Srishtis, lasts still Phalam is produced. 
Between Punyam and Svarga, no gap, has Karya — Karana Sambandcha. 
Punyam = Karya Avyakshana Purva Vritti. 


Pleasure and pain in this Janma not caused by Purva Janma Karma but Adhrishta 
Punya — Papam. 


Present Punya — Papam have given us Sukham, Dukham. 


- Visible - Invisible product 


- Good — Bad actions - Adrishtam 
- Dharma -—Adharma - Invisible product of Veidika 
Karma not Laukika Karma. 





Laukika Karma — eye donation, good but Vedas do not comment on them. 
Kannappan gave eyes while living. 

Body offered to Agni must be Poornam not mutilated body. 

Shastra does not say Punyam — Papam in Laukika Karma. 


Coffee — Punyam / Papam — no comment. 





Punyam — Papam w.r.t. Shastra karma only. 





ARIAT TAHT aT TH ALS AETHT Sle, aH aaa ats 
qe: Saree) wea, aed ararenteieraracaa aa aft a 


arnt gata TAT:, TPT aaa ATT TAH 


c¢ x ‘ ‘ co 5 
Way = | 
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Conclusion — Purvamimamsa topic : 


- Cause - Effect 


- Visible - Invisible 
- Drishtam - Adhrishtam 





They are different but people use them synonymously, loosely use Dharma for Karma 


and Karma for Dharma. 


Example : 


He is doing Dharma, actually Karma. 
Ayam Atma Dharmam Charati. 

All do Karma which generates Dharma. 
Ayam Dushtaha Papam Charati. 


Strictly, can’t use interchangeably. 


Example : 


Ayur Vai Dritham. 
Ayurveda — Upa Veda says Ghee is good for health, therefore add Ghee during meals. 


Alopathy — Ghee gives cholesterol, thickening of Arteries, shortens life. 


Ayu Longevity, Karyam effect, Dritham = Ghee Karanam, 
long life Cause 


¢ Karya—Karana Sambandha is there but Shastra uses synonomously. 


Vachyartha Lakshyartha 


Vachyartha Lakshyartha 


¢ Purva Pakshi — topic over. 





¢ Nishchaladasa comes to main topic. 
¢ Samskara alone Adhyasa Karanam. 


¢ Immediately precedent Kaaranam must exist. 


Topics9: (C8) atoRedg Aaaeanedcda 


(28) iaae par etree STATA a ATA 





Consolidation: 


¢ Inall cases of superimposition, or Adhyasa, Samskara, mental impression is 15 Adhyasa 
Hetu. 


Reason : 
¢ Samskara alone receives Adhyasa immediately. 
¢ Purva Anubhava does not immediately precede Adhyasa. 


¢ Therefore Anubhava not cause of Adhyasa. 
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Samskara = Adhyasta Hetuhu. 
This is Upasamhara, repeatition of Upakrama. 
Same in Rope — Snake, Shell silver superimposition. 


In all cases of Adhyasa, Samskara born out of relevant experience alone Adhyastva 
Avachinnam — Samanyam. 


Samskara in general is Adhyasa Karanam. 
1%t condition — Analysis of Purva Pakshi over. 
4 Conditions more and also analyse. 


Can Karma give Moksha? 


Topic 90: 


20) ASMIMASSaSTAST ASST «Oo UaTeaTA eM: - 
aq A ASH Sd WAT AHS TATA ea TAT 


aaa AO STadall ea ea TseaTatt Wate 
Tasha aa aa eda iseataed:, A 
fastidtiaaecadnatiedaete:| ateg ad va asTdiat 


in eels Seales nareiree ie eaTaed:, 7 oaee ATS 
vata Taare: 


¢ Samskara = Cause of Adhyasa. 


¢ Samskara must be relevant. 
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Relevant Pramana produces relevant Jnanam. 
Sarpa Adhyasa requires Sarpa Samskara and Sarpa Anubhava. 
Atma Jnanam gives Moksha not any other Jnanam. 


Sajatiya Samskara, Relevant Samskara required. 


Topic 90: 


Relevant Anubava and Samskara is required. 
Vastu Jnanam — Samskara Hetu. 


Previous experience is cause of Samskara. 








Every experience produces an impression which remains in subconscious Sukshma 
Sharira mind called Chitta, like talk recorded in a CD. 





Nischaladasa remainds Purva Mimamsa point : 

Just as Punyam and point are there, Samskaras also in subtle form. 
If particular, relevant Samskara is not there, Adhyasa will not happen. 
In earthquake one escapes because Punyam saves him, Adrishtam. 

If no Sarpa Samskara, no Sarpa Adhyasa. 


Purva Anubhava and Sajatiya Vastu Samskara required, not Vijatiya Vastu Samskara, 
non-relevant Samskara useless. 


Relevant Samskara of CD required, Vichara Sagara not Mandukya Upanishad. 


Samskara is experience in dormant condition. 





¢ Purva Pakshi and Siddantin accept : 


Adhyasa requires Samskara and Purva Anubhava. 


- Purva Anubhava must be - Can be Tv or magic show 


real snake. 
- Amra Vriksha of magical 
show ok. 





e Adhyasa can be generated by previous Mithya Anatma, don’t require real Anatma for 
superimposition of false Anatma. 


Purva Mimamsa: 


¢ Karma produces invisible Punya Papam, remains in Sukshma Shariram of Jiva and 
Samskara produces Svarga, Naraka. 


e Ishvara nonexistent, accepts Veda, rituals, Svarga, does not accept Ishvara. 





¢ Purva Mimamsaka is Astika — Nastika, w.r.t. Ishvara, Nastika. 





¢ Karma has in built capacity to produce Sarpa. 

e Law of Karma produces result, no requirement of Ishvara. 
¢ We accept Ishvara has mind called Maya. 

¢ Our Karmas are noted in Ishvaras Maya. 


e Ishvaras Maya produces Samskara. 


Ishvara remembers through his Maya and gives results, Apoorvam. 


We don’t invent Apoorvam. 


Ishvara gives results at appropriate time. 


Revision 72: 


1% condition for superimposition : 


Purva Anubhava Janya Samskara has been discussed. 


Impression required to project something. 


Without Samskara or Vasana, projection not possible. 





Impression 














Should be of only Satya 
Vastu 














Can be Satya or Mithya 
Anatma Vastu 








Purva Pakshi 




















Siddhantin 








Topic 91: 


(22) 4a aes aeatearasht aea- 





¢ Drishti— Srishti Vada. 
e Elaborately discussed in Chapter 4 and in Brhma Sutra — Adhyasa bhashyam. 
¢ General principles of Vedanta : 


Shankaracharya used these principles while writing commentary on Prasthana 
Trayam. 


No Moksha without understanding these principles. 


1) Brahma Jnana Valli — Mala : Nididhyasanam work 


brahma satyam jaganmithya jivo brahmaiva naparah | 
anena vedyam sacchastram iti vedantadindimah II 20 II 


Brahman is real, the universe is mithya (it cannot be categorized as either real or unreal). The jiva is 
Brahman itself and not different. This should be understood as the correct SAstra. This is proclaimed 
byVedanta. [Verse 20] 





Il) Jiva — Jagat — Ishvara 
¢ Reduced to two, Brahman and Jagat (Jiva — Ishvara = Brahman). 
III) |, Jiva is none other than Brahman, Satyam. 


e Entire world experienced by me is Mithya. 


- Atma, Drk, Chaitanyam - Anatma, Drishyam 
Satyam Jadam, Mithya. 


e This has to be known clearly for Moksha. 





IV) 1am not body, mind. 
¢ Body — mind included in Anatma — Jagat, Mithya. 


V) lam consciousness principle, remember 5 points, not part... 





¢ lam Satyam everything Mithya, Prapancha is Mithya. 





VI) What about God? 
¢ Don’t answer. 


¢ Ask what is your definition of God? 





God 
































- One of objects, person. - If God is Chaitanyam, 
- Experiencable. experiencer, observer, Atma — 
- Then God = Anatma, Mithya. then God is Satyam. 








aham atma gudakéSa 


sarvabhataSayasthitah | 


aham adisca madhyam ca 


AWaATAa+a Uq AiUle2co-Roll bhutanam anta éva ca || 10-20 | | 


| am the self, O Gudakesa, seated in the hearts of all beings; | am the beginning, the middle 
and also the end of all beings. [Chapter 10 - Verse 20] 


* God can come in Satyam or Mithya category. 








God 
| 
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In all Prasthana Trayam and Bashyam, try to understand, I, Chaitanyam am Satyam, 
everything else is Mithya. 


This knowledge gives Moksha. 





Vill) 








Vedanta 




















Basic Issues Non Basic Issues 























- Dealt by Shankara - Dealt by Post Shankara scholars. 

- Shankara does not take a 
rigorous stance. 

- Sruti, Yukti, Anubhava not used 
to explain nonbasic issues. 

- Other philosophers hit 
vedantins in these weak spots. 

















Vedantins defend criticisms by developing Prakriyas, Methodology. 





IX) Shankara Established : 


2 Prapanchas 



































Jagrat Svapna 




















¢ Both Mithya 
e Are they equally Mithya or differently Mithya. 
¢ Debate regarding relative Mithyatvam between Jagrat and Svapna. 


e |s Jagrat superior and Svapna inferior Mithya or both are equal. 





Is there any difference 



































Fake Rs. 500 Fake Rs. 100 














¢ Which is inferior, superior of both equal? 


¢ Which is more valuable? 








2 Matam 









































| 
Jagrat Svapna 
- Superior - Inferior 
- More real - Less Real 


- Has continuity 








- No continuity 








Both Mithya, same, equal. 
As per Advanced Vedanta. 
Mandukya Karika. 

No internal difference in 
Mithya. 


























- Go by experience 

- Ask Lay person, this is answer. 

- Both experienced day after day, 
projections come and go. 

- There is internal Gradation, 
difference, in Mithya. 








ee 


- Vyavaharika Satya Rupa Mithya | - Pratibhasika Satya Rupa Mithya 





e There is internal gradation in Mithya is popular view. 





- |see because it exists. 
- Srishti—Drishti Vada 


- Should not say : It exists 
because | see. 
- Vyavaharika Satyam. 


- Drishti Srishti, it exists because 
| see and only because | see. 

- If | don’t see Svapna 
Prapancha, it does not exist. 

- | see therefore it exists. 

- Pratibhasika Satyam. 


This is internal difference between Mithya itself. 


This is a popular Advaita Vedanta : 








3 Satyams — Satta Traya Vidya Vadaha | 

















Paramartika Satyam 








Mithya 

















Vyavaharika Satyam 


Pratibhasika Satyam 























Srishti 








Drishti Srishti 











In all classes till now, above methodology used. 








Advaitam 























- Satta Trayi Vidya Vada 
- For Madhyama and Mandah 
Adhikari 


- Satta Dvaya Vaadaha 
- For Uttama Adhikari 




















¢ Both accept — “Brahma Satyam, Jagan Mithya. 


Popular Vedanta Advanced Vedanta 


- Mithya has internal division In Mithya, you can’t logically 
- Srishta— Drishti and Drista establish internal difference. 
Srishti. Jagrat, Svapna Prapancha are 
- Compromised Advaitam equal Mithya. 
No Gradation. 


Rarely talked 

Difficult to swallow. 

Student may not come to next 
class. 

Jagrat and Svapna both 
Pratibhasika Satyam. 

Real Advaitam. 





Satta Dvaya Vidya Vedanta : 


Does not accept Vyavaharika Satyam. 
Svapna and Jagrat both Drishti — Srishti. 
Only 2 Satyams, Paramartikam and Pratibhasika Satyam. 
Don’t take a stand between — 2 Advaita Satta’s — Trayam and Dvayam. 
Moksha possible in either Vada. 
What is common: 
Aham Satyam, Jagan Mithya. 
In both Satta Trayam and Dvayam, liberation Guaranteed. 
If intellectually active, then we can enter into study of Satta Trayam and Dvayam. 
Only Nischala Dasa discuses this, not found in Shankaras Prasthana Traya Bashyams. 
Shankara does not take a rigid stand for Trayam or Dvayam. 


Shankara takes support of both of them. 


Drishti — Srishti Vada : 


Similar to modern quantum physics, valid theory, scientifically proven can’t be used for 
worldly transaction, empherical transactions. 


Use Newtonian physics for Vyavahara. 


Both Newtonian, quantum physics correct. 


Newtonian physics — old philosophy, valid for empherical world. 
Read “The Grand Design” by Stephen Hawking, latest theory of cosmology. 
Very similar to Nishchala Dasa Satta Dvaya Vada. 

Purely intellectual exercise. 

Whether you understand or not, you are liberated, your nature! 

Aham Satyam, Jagan Mithya. 

Mithya 2 or one, does not matter. 

How to make division between Mithya Adhyasa? Basis? Background? 

Any Mithya = Superimposition caused by ignorance. 

Shell Silver, Shukti Agyana Janya Adhyasa. 

Rope Snake — Rope Agyana Janya Adhyasa. 

uy 


Dream Mithya — Superimposition caused by ignorance of waker ignorance of 


myself as waker. 

Waker “I” — superimposition caused by ignorance of “Atma |”. 

Mithya = Agyana Janya Adhyasa mistaking one thing as another. 

Mistake that happens in our daily experience, nothing unique in Advaitam. 


Adhyasa = Name of any mistake caused by ignorance which is locally available, 
everyday Phenomena. 








Mithya = Adhyasa = Superimposition. 








¢ All philosophies Analyse Adhyasa because it is common experience. 


¢ Phenomenon of error, mistake = Mithya, also called as Khyaati Vada. 


¢ Explanation of error not Jiva, Jagat, Ishvara. 
¢ Theory of mistake. 


¢ All theories of mistakes are errors. 





Theories of Error = Mistake = 
Khyaati 















































Atma Asat Akhyaati 





Anyata Khyaati 





Advaitin : 
e Refutes Khyati Vada. 
Shankara : 
¢ Did not refute them. 
¢ Only says — “Accept mistake that you are Jiva”. 
¢ Post Shankara — Analyses this deeply. 


¢ Advaitins theory of error called : 


Anirvachania Khyaati Vada, mistake is that which can’t be categorized as existent or 


nonexistent. 








Any mistake — Sat — Asat Anirvachaniyam state, which is intermediary. 








Neither existent nor non-existent but seemingly existent, apparently existent, 
Anirvachaniam to establish Drishti — Srishti Vada. 


Revision (73) : 


Topic 91: 


Drishti — Srishti Vada — briefly dealt in 2"? Chapter, Elaboration in 6" Chapter. 


Nishchaladasa — favours Drishti — Srishti Vada. 





Profound Vada 


= hr 














Difficult to accept Valid Only defended by 














Scholars 








Called prouda Vada, gives opportunity to reveal scholarship. 
Sva Vidyamata Prakatana Vada. 

Theory revealing Authors scholarship. 

Being valid, can’t refute, like quantum theory. 


Difficult to accept because it goes against empherical experience, but valid. 








Prauda Veda — Valid, but most of the conclusions go against empherical experiences, 
hence difficult to swallow. 








¢ If we don’t accept Drishti — Srishti Vada it wont affect our Moksha. 
¢ Brahma Satyam, Jagan Mithya... 


Brahma Jnana Valli Mala : 


brahma satyam jaganmithya jivo brahmaiva naparah | 
anena vedyam sacchastram iti vedantadindimah II 20 II 


Brahman is real, the universe is mithya (it cannot be categorized as either real or unreal). The jiva is 
Brahman itself and not different. This should be understood as the correct SAstra. This is proclaimed 
byVedanta. [Verse 20] 





¢ Swami Dayananda Saraswati does not encourage Drishti Srishti Vada. 
¢ Nishchala Dasa favours Drishti — Srishti Vada. 


¢ Main Conclusion of Drishti — Srishti Vada : 





Jagrat Prapancha is also Pratibhasika Satyam like Svapna Prapancha, can’t 
differentiate. 











Normal Convention : 


ee 





- Mental projection - Exists independently. 
- Not Independent. - Not mental projection. 





¢ In Drishti Srishti Vada, both Jagrat and Svapna Prapancha including mind is projection 
of Moola Avidya or Karana Shariram. 











¢ Both being projection of Moola Avidya, you can’t make any difference between Jagrat 
and Svapna Prapancha. 


¢ This is contention of Drishti— Srishti Vada. 
It has to be arrived in few steps : 
|. Jagrat and Svapna are both Mithya. 
¢ Therefore, entire Prapancha is Adhyasa. 
e Whatever is Mithya, is Adhyasa. 
¢ Land from Mithya to Adhyasa. 
Il. Adhyasa, erroneous perception, is explained by Khyaati Vada. 
e¢ Advaitam explains it as Anirvachaniya Khyati Adhyasa, erroneous perception. 
¢ 2 points in Anirvachaniyam. 
III) Rope Snake Adhyasa : 


¢ Khyati = Experience, perception what is status of Rope Snake? 








Rope Snake 








st 








Existent 


Non Existent Seemingly existent 























- Sat 











- Asat - Sat—Asat 








Why Rope Snake not Sat? 


Vilakshanam. 
- Anirvachaniyam 
- Not Sat or Asat 











¢ One enquiry Rope Snake disappears. 


¢ If you throw light, it disappears. 


¢ Sat Chet Na Badayata. 


¢ Sat can’t be negated if it exists. 


Why Rope Snake not Asat? 


¢ Nonexistent can’t be experienced, can’t generate fear. 


¢ What is nonexistent, is itself not there. 


¢ Can’t categorise Rope snake as Asat. 


e Asat Chet Na Prayeta. 
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Famous Sloka of Advaitam : 
¢ Sat Chen Na Badyeta. 
Asat Chen Na Pratiyeta 


Sat Asatbyam Anirvachaniyam. 





¢ Rope Snake is seemingly existent. 

e Where do we experience? 

e It is experienced on the Rope, has locus. 
e Person says : there is a snake. 

¢ Itis not floating mental projection. 

¢ Rope Snake has location in the Rope. 

¢ Further hair splitting now. 


e If one is experiencing Rope Snake, there should be 2 things. 











Rope Snake has 


























- Rope - Experience itself required. 
- Object of experience - Perception. 














- Vishaya Sarpaha 








Error, Adyasa Dvidaha 




















Vishaya 














Vishaya Jnanam 








- Sarpa 
- Artha Adhyasa 
- Agyana Karyam 




















Perception 

Cognition 

Experience 

Sarpa Anubhava, Sarpa 
Jnanam here 

Vritti Rupaha 

Agyana Karyam 








Jnanam not knowledge but cognition, experience, perception. 


Both Vishaya and Vishaya cognition are Adhyasa, error, equal Adhyasa. 
Sarpa Adhyasa = Artha Adhyasa. 


Superimposition of object is Artha Adhyasa. 


Superimposition of experience is Jnana Adhyasa. 


Sarpa Anubhava = Jnana Adhyasa. 


Rajata Anubhava = Jnana Adhyasa. 


Rajata = Artha Adhyasa. 








Both Artha and Jnana Adhyasas are generated by ignorance only. 














Rajju Agyanam generates 


























Sarpa Jnana Adhyasa 








Sarpa Adhyasa 

















Shell ignorance generates 


























Silver Jnana Adhyasa 








Silver Artha Adhyasa 











Point 1 : (Page 44 footnote of Original Text) 
Moola Avidya generates 
































Prapancha Artha Adhyasa Prapancha Jnana Adhyasa 











¢ Any Adhyasa is Avidya Janyam Chet + Vidya Nashayam Chet. 











Point 2: 
¢ Important for Drishti Srishti Vad. 





¢ Artha and Jnana Adhyasa generated by Avidya are generated simultaneously only 
and disappear simultaneously. 








e They rise as a pair, nonseparable bosom friends. 


¢ One does not exist without the other. 


Yatra Yatra Artha Adhyasa Tatra Tatra Jnana Adhyasa. 





Artha Adhyasa can exist only when Jnana Adhyasa, experience exists and vice versa. 





If we don’t have experience, can’t experience existence of Artha Adhyasa. 








Independent existence of Artha Adhyasa can’t be accepted in absence of Jnana 
Adhyasa. 





Rope snake exists only when Rope Snake is experienced. 
We should not say : 


Before | experienced Rope Snake, it was an egg and thereafter slowly growing. 











No existence of Rope Snake 























Preceding Anubhava Following end of Anubhava 























Artha Adhyasa Svatantratvat Nasti, Adhyasat vat. 





Same w.r.t. Svapna. 








Svapna existence we accept only during Svapna Kala. 


Jagrat existence accepted only during Jagrat Kala, Svatantra Satta Nasti. 





Example : 


Suppose doing rescue operation in dream, 3 saved, 2 left out. 


On waking, can’t be worried about balance 2 or go back to dream to save them. 











No Svantara Adhyasa without experience, Jnana Adhyasa. 
Svatantara Satta Artha Adhyasa Nasti. 
Rajati Nasti, Svapna Prapancha Nasti. 








In all superimpositions, we do not give independent existence. 





Why? 
Moola Avidya Janyatvat. 


Karana Sharira Janyatvat. 





Jagrat Prapancha existence can be accepted only in Jagrat Avastayam, Jnana Adhyasa 
Kale. 


Should not Argue : 


Jagrat continues in other Avasthas. 





§ 


Leap Drishti Srishti Vada : 








Jagrat Prapancha continues to exist independently when other Avasthas are there 
can’t be agreed. 





Dream exists only during dream Avastha / Kala, not during Jagrat. 
Similarly Jagrat Prapancha only during Jagrat, Kala. 

In Sushupti, both Avasthas are not there. 

Sushupti Avasthabyam Ubayam Api Nasti. 


Svapna Prapancha, Svapna Avasthayam Asti. 








Jagrat Prapancha Jagrat Avasthayam Asti. 








Don’t talk about continuity of one and non continuity of other. 





Don’t make distinction. 

This is Drishti Srishti Vada. 

We cannot swallow, even though logical theory and valid. 
Both are Avidya Karyam. 


We see continuity of Jagrat Prapancha, last week class, this week class, same 
Singapore, students, Guru. 


We see independent existence of Jagrat Prapancha. 


This is our empherical experience. 








Drishti Srishti Vada says that experience does not prove the reality, does not prove 
independent existence. 





How will you validate that? 
Done in Chapter 6, logically explains and shows. 


Topic 91 — Only Sruti Pramana in support of Drishti — Srishti Vada. 


Drishti Srishti Vada : 








Jagrat Prapancha exists only in Jagrat Avastha. 
Svapna Prapancha exists only in Svapna Avastha. 


In Sushupti Avastha, both resolved into Moola Avidya called Karana Shariram. 

















¢ Moola Avidya projects both Jagrat and Svapna in the respective Avasthas. 











e Lecture 73 — Very important on Moola Avidya essence of Chapter 3 Naishkarmya 
Siddhi introduction on Moola Avidya elaborated here. 


Topic 91: 


(22) Fa AeA aeareaTa yt Fed- 


qwaldy aa Squad 





¢ Samskara required for Artha Adhyasa and Jnana Adhyasa, Jagrat Prapancha and 
Svapna Prapancha. 


¢ tis available in both Avasthas Nishchaladasa will prove in Chapter 6. 





¢ Entire Anatma Prapancha beginning from Ahamkara, Vigyana Maya Kosha onwards 
including Jagrat and Svapna Prapancha is Vastu Jatam called Artha Adhyasa. 


¢ Couple —Jnana and Artha Adhyasa together called Bandaha, Bondage, Samskara. 


¢ This pair Artha + Jnana Adhyasa is Pratyag Atma Vilakshanam, different from Atma — 
Observer. 











=o 8 Bk 


- Observer 
- Vilakshanam 
- Ever exists 


Vigyana Maya Kosha 
(Ahamkara) to Jagrat + Svapna 
Prapancha. 

Observed 

Artha Adhyasa + Jnana Adhyasa 


Pair called Bandaha. 

Vastu Jatam. 

Like Rope Snake, Shell Silver, 
Magicians projection. 

Exists only at time of 
experience. 











Anatma has only 




















Jnata Satta Eva Asti 


Aignyata Satta Nasti 























Exists only at time of experience. 


Yada Pratiyate Tateiva Asti. 


Apratiti Dashayam, when it is not 
experienced, Tasya Satta Nasti 
Eva, it does not have existence. 





- Independent existence is not 
there. 














Therefore, should not say Jagrat exists in Sushupti, even though on waking up, see 
same bed. 


Jnata Satta exists only at the time of experience, when it is not experienced, it does 
not have existence (Agnyata Satta Naasti). 


Svatantra Satta Nasti. 


This is the final conclusion of Drishti Srishti Vada. 


aa va “a HAT HT HAT FT HAA May Ga ATTA” , (ALAL.4) “AT 


— 


Haq FF: KAMA TATA” (F.%-%.) “WH ZF Teas We aa AUTH” (7. ¥-) 


‘rar oft a’ (9 ¥-¢.) seat aaredy ayal Mfsagagar ges 
frosrarara: ofeartea: | 





5 quotations to support Drushti Srishti Vada. 








In the following Vedantic statements, during Sushupti, Nissesha Abava the total 
Absence of both Jagrat and Svapna Prapancha is there. 


It does not say Jagrat Prapancha continues. 








Total nonexistence is mentioned, negates both Jagrat and Svapna Uniformally. 
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1) Mandukya Upanishad : Chapter 1 Agama Prakaranam 


7 att 4 Aq FT BAT a Rat ae Tat TOGA | Yatra supto na kascana kamam kamayate, na kascana svapnam pasyati, tat susuptam, 


Qual rary: PEC EG! TAISSACHA aa eya wage: TARA: Te: 4 Il susupta-sthana ekibhutah prajnana-ghana eva-nandamayo hyananda-bhuk ceto-mukhah prajnah trtiyah padah 15 I 


That is the state of deep-sleep wherein the sleeper does not desire any objects, nor does he see any 
dream. The third quarter (Pada) is the Prajna whose sphere is deep-sleep, in whom all (experiences) 
become unified or undifferentiated, who is verily a homogeneous mass of Consciousness entire, who is full 
of bliss, who is indeed an enjoyer of bliss and who is the very gateway for the projection of consciousness 
into the other two planes of consciousness — the dream and the waking. [Mantra 5] 





¢ Svapna and Jagrat Prapancha are negated. 

¢ Can’t argue, Jagrat continues for others. 

¢ Others you can talk only when you are awake. 
¢ In your Sushupti — you can’t talk of others also. 


Il) Prasna Upanishad : 


HF Tet ASSIST Aare | Sa yadaa tejasaabhibhooto bhavati 
aay eq: Vana saa atraisha devah svapnaan na pasyati 


3TY Deda vaste wara il él Atha tadaitasmin sareere etat sukham bhavati 11 6 II 


When a mind is overpowered by light, that mind sees no dream. At that time bliss arises in body. 
[Chapter IV — Verse 6] 





¢ The Pragnya Sakshi Atma does not experience any Svapna or Jagrat. 


e Everything resolves into Atma. 


Il) Prasna Upanishad : 
Faq Bpyz aars aatgat Faas | 
vd & Fad Ae WO AA Vas | ll 


Sa yathaa somya, vayaamsi vaaso vriksham sampratishthante 


evam ha vai tat sarvam para atmani sampratishthate II 7 II 


Just as, O beloved, birds retire to a tree roost, so indeed do all these rest in the supreme Atman. 


[Chapter IV — Verse 7] 





¢ During Sushupti, everything resolves into Atma. 


¢ No Jagrat or Svapna Prapancha. 








¢ Sthula Prithvi, Sukshma Prithvi, Jalam, Agni resolve into Atma. 





IV) Prasna Upanishad : 


gaat a geararrt araanrararsnt SOS a 
ASAT 4 aa STSAATAT SISTA TSTATAT 
Zawya sea aT as VT TAS Va a 
Mads a Taa Taeast 4 ae Ssieaast + 
ar GMs 4 Sed Bers Baeza east 
a aga Teaseast 4 aretl 4 aS ST Oa 
AAS a Gea dS esr aegis = 
Rd a Sarmeaest a Asa Teatraresaest = arerar 
Taarreast Tu cil 


Prithivee cha prithivee maatraa cha apascha-apomaatraa cha tejascha 
tejo maatra cha vaayuscha vaayu matraa cha aakaasa-schaakaasa maatraa 
cha chakshucha drashtavyam cha srotavyam cha ghraanam cha 


ghraatavyam cha rasam cha rasayitavyam cha tvak cha sparsayitavyam cha 


vaak cha vaktavyam cha hastau chaadaatavyam cha upasthascha aanandayitavyam 


cha paayusch visarjayitavyam cha paadau cha gantavya cha manascha 
mantavyam cha buddhischa boddhavyam cha ahankaarascha-ahamkartavyam cha 
chittam cha chetayitavyam cha tejascha vidyotayitavyam cha 


praanascha vidhaarayitavyam cha II 8 II 








The Earth and its subtle elements, the water and its subtle elements, the Akasa and is subtle elements, the 
eye and what can be seen, the ear and what can be heard, the nose and what can be smelt, taste and its 
objects, the hands and what can be grasped, the feet and what can be walked on, the organs of generation 
and what is to be enjoyed, the organs of excretion and what must be excreted, the mind and what must be 
thought of, the intellect and what must be determined, the egoism and its objects ; citta and its objects, 
the light and its objects, the Prana and everything supported by it — all these rest in the state of sleep like 
birds in their nest. [Chapter IV — Verse 8] 


aeara fetes sa aqaraqeasesrd aca ffaasasag: ufactiad, vara 
4 Fat arcqead | “Weal 4a: Fad a SAa GesaTeaa WT Vasa Hated, Ta aryH 


aadarata: aerata, wa: ad =o: serait, art ad: gee: aera, aa: 
adeata: =89oaeratdi 4 war osfdaaeeaad) | 6atsHsdaat)=— ss Faeeferest 
fantas aah acearearaa: oo aaa faatased ITs Sat SISA ATT" “ 
aniaata aera facta aansthaad: wasaaeta(s 23) “ qaatteta aa 
Sraedaed Sid aaet faraayi* (F 2%) “aa eT aga Hata 4al 4 Pea ae“ 

“ay FAA ASaeda Ae ea aT: eTaT facpiatsstt 





aaa ral Weta) SATA AT: VASA 
V) Brihadaranyaka Upanishad : 
wz az quate qwrt ae quate, 7 fg ASE e- yad vai tan na pasyati, pasyan vai tan na pasyati; na hi drastur 


facitstay fererets fererrfrearey, I a a era farce fzer drster viparilopo vidyate, avinasitvat; na tu tad dvitiyam asti, 
tato’nyad vibhaktam yat pasyet II 23 Il 
eaisraterra: Teast Nl 22 tt | 





That it does not see in that state is because, though seeing then, it does not see; for the vision of the 


witness can never be lost, because it is imperishable. But there is not that second thing separate from it 
which it can see. [IV — III — 23] 





¢ During deep sleep state we don’t experience duality of Svapna or Jagrat because both 
Jnana Adhyasas are not there. 

¢ Therefore in Sushupti both Prapanchas are resolved into Praagnya who is identical 
with Ishvara. 














¢ In Mandukya, they are equated. 
e At the time of waking to respective states, | create both Adhyasa. 











Moola Vidya creates 2 Adhyasas 
































Jagrat Svapna 






































Prapancha Artha inananahvaee Prapancha Artha 


Adhyasa Adhyasa Jnana Adhyasa 























¢ Both Adhyasas created by me. 
¢ Not mental projections but Moola Avidya Projections. 


¢ No external god creates external world, entire creation is projection of my own Moola 
Avidya | am Ishvara, Brahman | project both waking and dream world in 2 Avasthas. 


Kaivalya Upanishad : 


Taq dae aid a ad ofasar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
afl ad aad aa ageneaeraer i 28 || mayi sarvarh layam yati tadbrahmadvayamasmyaham || 19]| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





Revision (74) : 


‘Aq Fer Ayal walt sat a Hera Aas (g. 3-9-2%) “F 
FATA AAA: al Pee AHA AAT: AF ITT: 


aa AAT AS aT: AAT Yah ached" (J. 2-2-2 0) TATA AMAA: 
a faatted:| HAHA Seq eare Std Tareq Taz ‘| SALA qq: ys 








Drishti Srishti Vada 























Sruti Pradhana Yukti Pradhana 
































Chapter 2 Logical reasoning Chapter 6 
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Normal Approach Nishchaladasa — Approach — Drishti 
Srishti Vada 


Jagrat : Both Jagrat and Svapna are equally 
-> Projected by the mind Pratibhasika Satyam. 
-> Vyavaharika Satyam. Jagrat Prapancha and Mind, Svapna 


Svapna: 
-> Perceived by the Mind. 
-> Pratibhasika 


Both from standpoint of Mind. 


Jagrat does not disappear, 
continues again and again. 


Svapna disappears after one 
appearance. 

Jagrat, Sense organs active. 
Svapna, sense organs inactive. 


Prapancha and mind both equally 
projected by one Moola Avidya — 
Karana Shariram — Maya. 

In Sushupti both Jagrat and 
Sushupti get dissolved. 

Can’t say Jagrat Prapancha exists 
when | am Asleep. 

Must say Jagrat also dissolves. 
Too much to swallow, hence 
difficult. 

Theoretically can validate, 
Practically can’t be accepted. 
Both projected by Moola Avidya, 
Karana Shariram Projects Mind + 
Prapancha. 

Mind itself is a projected entity. 
Sruti support — Chapter 2 

Logical support — Chapter 6 





e Jagrat and Pragya projected out of our Karana Shariram. 





¢ Everyday projecting fresh Jagrat Prapancha with relevant mind to perceive that 
Prapancha. 











¢ Kaushitaki Upanishad — quoted in Brahma Sutra and Bashyams — important Upanishad, 
favours Drishti Srishti Vada. 


¢ In Sushupti we do not see Svapna. 


¢ Svapna is common name of Jagrat and Svapna. 


¢ Both are 2 types of Svapna only, Gauda Pada treated Jagrat and Svapna together. 
VI) Mandukya Upanishad - Karika : 


Fact fraaaraicat Weecaedt fea | svapnanidrayutavadyau prajfiastvasvapnanidraya | 
a faal ta a tact at aetied fafeaar: it ¢¥ Ww || nanidram naiva ca svapnam turye pasyanti niscitah || 14 || 


The first two (Visva and Taijasa) are associated with the conditions of dream and sleeps Prajfia is the 
condition of sleep without dream. Those who have known the truth see neither sleep nor dream in Turlya. 
[|1—K-—14] 








¢ In this Atma with Karana Shariram, Pragya who is non-different from Ishvara, 
Pranaha eva Ekada Bhavati, merges, resolves. 











e¢ Inthe same way Vak Indriyam and Shabda Prapancha resolve. 
e Eyes resolve alongwith Roopa Jagrat Prapancha. 
¢ Ears — with sound resolve. 


¢ Mind — alongwith cognitions resolve. 920 


¢ This is Pramana for Jagrat resolution into Pragya. 


¢ From this Pragya, which is non different from Ishvara, when Jiva awakens, creation is 
projected. 


Vil) Mundak Upanishad : 


Tedd aed FAT era UTS pIORT: Fea: Was ETT: | || tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 


TU SaTTSaaT: GPA ATT: SAT IT TA TANTT T I 211 tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti I 1 II 


This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so 
from the Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) originate and they 
find their way back into it. [Il—1- 1] 





¢ From blasting fire sparks — Vishpulinga rise, emerge, come forth. 





¢ Inthe same way, Pragya is blazing fire of consciousness, from me the blazing fire of 
consciousness all Pranas are generated like sparks. 











¢ Yatha Ayathanam... occupy respective Golakams. 


e Pancha Pranas occupy various Golakam, Devas — Indriyams, sense organs emerge later 
including corresponding Devatas. 


e Ishvara the creator is Aham the Pragya. 
e Adyatmam = Prana. 

¢ Adideivam = Adideva. 

¢ Devebyo Loka = Adibutam. 
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¢ This Triangular creation emerges. 
¢ Body = One spark. 
¢ Mind = Another spark. 


15t capsule of Vedanta : 


¢ |am of the nature of eternal al pervading consciousness. 








¢ [with Moola Avidya, Karana Shariram, Maya have projected Desha, Kala, 14 Lokas. 





Vill) Kaushitaki Upanishad : 


a ParMsaayqsasy Vagos Tesitsefase 
wadasyedd Vaarnerar art gqaes arsat 
PeaeNaaAsatdedied GIT AeA Beet 
feafeataaquer: saaearian fasseat Wroies 


pores faca olfeaeaia arg daar safe wal Ara: 


Sata A Hada weUcsaieaeswer wader sata 


ada aeradarais: weraia Aa: waded: 
weraia wa: wd wt: weraia sia ad: 


gee: Werafa Aa: adeutd: weraia a aear 
Waar wasisdaa frepfersar 
faufasarestandaealercaa: Wel waar 
faufrssrd wetsat far Sasa oereaaen aye: 
ata fed: Saefararent at favarsgona 
wands wat sieag etRaaufase at aaa 
3sT TasT: i Sil 





tam hovacajataSatruryatraisa etadbalake puruso'Sayista 
yatraitadabhidyata etadagaddhita nama hrdayasya nadyo 
hrdayatpuritatamabhipratanvanti yatha sahasradha keso 
vipatitastavadanvyah pingalasyanimna tisthante Suklasya 
krsnasya pitasya lohitasyeti tasu tada bhavati yada suptah 
svapnam na kamcana pasyatyathasminprana evaikadha bhavati 
tathainam vaksarvairnamabhih sahapyeti manah sarvairdhyataih 
sahapyeti caksuh sarvai rupaih sahapyeti srotram sarvaih 
Sabdaih sahapyeti manah sarvairdhyataih sahapyeti sa yada 
pratibudhyate yathagnerjvalato visphulinga 
vipratistherannevamevaitasmadatmanah prana yathayatanam 
vipratisthante pranebhyo deva devebhyo lokastadyatha ksurah 
ksuradhyane hitah syadvisvambharo va visvambharakulaya 
evamevaisa prajiia atmedam Sariramanupravista a lomabhya 

a nakhebhyah II 191l 





Thereupon Balaki was silent. To him then Ajatasatru said : So much only Balaki? "So much only" replied 
Balaki. to him, then, Ajatasatru said : In vain, indeed, did you make to converse saying "Let me declare 
Brahman to you". He, indeed. Balaki, who is the maker of these persons, of whom verily this is the work, 
he alone is to be known. 

Thereupon Balaki, fuel in hand, approached saying, "Receive me as a pupil’. to him then Ajatasatru said : 
"This | deem a form (of conduct) contrary to nature that a Kshatriya should receive a Brahmana as pupil. 
(but come). | shall make you understand". Then taking him by the hand, he went forth. The two then came 
upon a person asleep. The Ajatasatru called him (saying) "O Great, White-robed King, Soma!" But he just 
lay silent. then he pushed him with a stick. He got up at once. To him then Ajatasatru said : Where in this 
case, O Balaki, has this person lain? What has become of him here? Whence has he returned here? 
Thereupon Balaki understood not. To him then Ajatasatru said : where in this case, O Balaki has this person 
lain, what has become of him here, whence he has returned here as | asked is the arteries of a person (of 
the heart) called Hita (the beneficent). From the heart they spread forth to the pericardium. Now they are 
as minute as a hair divided a thousand-fold. They consist of a minute essence, reddish-brown, white, black, 
yellow and red. In these one remains while asleep; he sees no dream whatsoever. [IV — 19] 





IX) Kaivalya Upanishad : 


eG sa: Geese Gar arasiiaata | ||svapne sajivah sukhaduhkhabhokta svamayaya kalpitajivaloke | 
asta aad festa aatshrga: GeewAfe uv eau _ | susuptikale sakale viline tamobhibhiitah sukhariipameti |! 131| 


The very same individualised ego in the “dream state” experiences its pleasure and pain — in a field of 
existence created by its own Maya (Misapprehension of Reality). During the “State of profound sleep” 
when everything is merged (into their causal state), it is overpowerd by Tamas (non-apprehension) and 
comes to exist in its form of Bliss. [Verse 13] 





¢ In deep sleep, everything suppressed by Tamaha, Moola Avidya, Maya. 
¢ | remain in my Ananda Svarupa. 


X) Kaivalya Upanishad : 

Way SecA TICa I ala: eafata Wea: | punasca janmantarakarmayogatsa eva jivah svapiti prabuddhah | 

Rep Heid 4a alae ad Fad fara | puratraye kridati yasca jivastatastu jatarh sakalarh vicitram | 
wR ated ate Gerd Fl we I ddharamanandamakhandabodharh yasmimllayath yati puratrayarh ca || 141 


Again due to its connection with the deeds done in its previous births, that very same individuality (Jiva) 
comes back to the dream or the waking-state. The being, who sports thus in three cities — from whom 
verily have sprung up all diversities, He is the substratum, the indivisible Bliss-Consciousness and in Him 


alone the three “Cities” go into dissolution. [Verse 14] 


Normal Understanding Drishti Srishti Vada 


- My sleep is Nidra. - No difference in sleep of Individual 
- Ishvaras sleep is Pralaya and Ishvara. 
- Laya = Pralaya. 





¢ From me the sleeper, Jagrat Prapancha created. 
¢ In Sushupti everything resolves, we don’t perceive anything, Pralayam. 
¢ Waking up like spider. 
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X!) Brihadaranyaka Upanishad : 


Steal 2t2ita, Panay waza |] 191] 


atha yada susupto bhavati, 

yada na kasyacana veda, 

hita nama nadyo dvasaptatih sahasrani 
hrdayatpuritatamabhipratisthante, 


tabhih pratyavasrpya puritati sete; 


sa yatha kumaro va maharajo va 
mahabrahmano vatighnimanandasya 


gatva Sayita, evamevaisa etacchete || 19 | | 


Again when it becomes fast asleep— when it does not know anything—it comes back along the seventy- 
two thousand nerves called Hita, which extend from the heart to the pericardium (the whole body), and 
remains in the body. As a baby, or an emperor, or a noble Brahmana lives, having attained the acme of 


bliss, so does it remain. [2 - 1 - 19] 


e Ajata Shatru Brahmana. 


XII) Brihadaranyaka Upanishad : 





sa yathornanabhistantunoccaret, 
yathagneh ksudra visphulinga 
vyuccaranti, evamevasmadatmanah 
sarve pranah, sarve lokah, sarve devah, 
sarvani bhutani vyuccaranti; 
tasyopanisat—satyasya satyamiti 


prana vai satyam, tesamesa satyam || 20 426 





As a spider moves along the thread (it produces), and as from a fire tiny sparks fly in all directions, so from 


this Self emanate all organs, all worlds, all gods and all beings. Its secret name (Upanisad) is ‘the Truth of 
truth.’ The vital force is truth, and It is the truth of that. [2 - 1 - 20] 





¢ From sleeping Pragya Atma with Moola Avidya, Sarve Pranaha, Lokaha, Devaha, 
Sarvani Bhutani Jayante, are born. 


¢ From sleeping Jiva, creation comes at time of waking. 
e These are 12 Pramanas for Drishti Srishti Vada. 


e With the help of these, this idea, Jagrat and Svapna Prapancha are both Pratibhasikam 
is discussed. 


¢ Both projected by Moola Avidhya not mind, iti Pratpradiyate. 
¢ This approach is called Drishti — Srishti Vada. 
¢ Drishti—Srishti definition is given in foot note. 


¢ Drishtirnaama Avidya Vritti Roopa Vadam. 


- Means Avidya Vritti — projection - Perception 
- Projection of Moola Avidya. - Not mental perception. 


- Only at time of Karana Sharira 
Projection, all Vishayas — Jagrat and 
Svapna at respective times are 
born. 














Projection of Moola Avidya 

















Avidhya Vritti Vishaya Utpattihi 




















Jnana Adhyasa Artha Adhyasaha 




















Such a Vedantic Approach is called Drishti Srishti Vada. 
Focused by post Shankara Advaita Acharyas. 


Shankara does not take a Rigid stand between Srishti Drishti and Drishti — Srishti 
Vadas. 





Clues in Vedas 


















































Srishti — Drishti Vada Vishaya Utpattihi 
- Shankara time - Nishchala Dasa 
- Khyaati Vadi elaboration - Elaborated in Chapter 6 
Chapter 4. - Logical support given. 














¢ Finer points of Drishti— Srishti Vada : 








Projections of Moola Avidya 














Ahamkara 











Mind — Intellect — Pranamaya Kosha, 
gross Shariram 








Vigyana Maya Kosha 











External objects Artha Adhyasa and 
their experiences — Jnana Adhyasa 














Both Jagrat + Svapna no difference, no 
borderline 
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¢ Countless Asankhyata. 
¢ Pratikshanam Vinishyati, produced and resolved moment to moment. 
¢ Look left side — creation, right side — Layam. 





¢ We feel continuity in Jagrat and in dream but it is all moment to moment thought 
flow like movie reel fast moving. 








e We may experience stationary world, but actually it is a fast moving thought flow. 





¢ Get feeling of motionless person. 


¢ Creation is a continuously moving picture... but certain cases in it is appearing as 
motionless. 


e At quantum level, continuous motion proved for entire creation, but our empherical 
experience is of stationary world. 


¢ Body today | see and tomorrow, cellswise different, but appears the same. 
¢ Cells die, new ones created every second factually. 

e At atomic level everything replaced. 

¢ Moment to moment, Utpadya Vinashyati. 


- Accept dependent existence of world. Accept Independent existence of world. 
- Depends on perceiver, experiencer Exists even in the absence of perceiver, 


consciousness. experiencer, consciousness. 
- Nischaladasa’s Drishti Srishit Vada Normal understanding, Srishti — Drishti 
Vada. 








¢ In Drishti Srishti Vada, world does not have independent existence, it depends on my 
perception. 











¢ Only on my perception, Agnyata Satta abavat. 
¢ When | see right side, left side is not there. 


e Exactly like dream. 


- Jagrat Prapanchasya Asti dependent on - Jagrat Prapanchasya Nasti. 


me the Satta. - In Drishti Srishti Vada there is Agnyata 
Dependent existence. Satta Abava. 





e Like dream elephant, shell silver, Pratibhasika Prapancha, Jagrat Prapancha also, 
external world in Jagrat also, Ahamkara, body, mind, world is created only in Adhyasa 
Kale. 


¢ Only in that time they are in the form of Artha Adhyasa. 


e¢ Vishaya — Artha Adhyasa and Jnana Adhyasa are simultaneously produced and then 
destroyed moment to moment. 


e Apratidasham, when | don’t perceive, Jnana Adhyasa goes away, Artha Adhyasa will 
also dissolve, world will dissolve. 


e Ahamkara etc in Jagrat Prapancha = Artha Adhyasa and Jnana Adhyasa, their 
perception, experienced. 





Anirvachaniyam Khyati 


























Moola Avidya Simultaneously projects 














Ahamkara + World 








As Objects 











Artha Adhyasa 








| 





Experience 











As Jnana Adhyasa 














Khyaati — types of errors 








Ss ee 





Atma 











Asat 


Akhyaati 








Anyata Khyati Anirvachaniya 














¢ Discussed in Chapter 4. 


Topic 65 : Vishaya Analysis 


(<4) Paqvareay qrarscarfataqan:- 


Khyaati 











aeard WaerarTes: Aileeareat:, FT A Alert ArAat:; 
aqaatt a sae: are paaarara aaa, Freq ahratea 
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a a ee 


Mind - Ahamkara Bhasaha 
Sakshi Bhasaha - Requires sense organs. 


Directly without requiring sense 
organs. 

Sakshi reveals mind + emotions 
with the help of Parallel Vritti. 











¢ Hence Sakshi alone reveals mind and world. 





¢ Nothing reveals Sakshi. 
¢ Sakshi does not have Uttpatti and Pralayam — no rise and fall. 
¢ What Sakshi does? 


¢ Witnesses its objects as and when they arise, moment to moment, Artha Adhyasa and 
Jnana Adhyasa, Vritti Dvara, with help of Parallel Vritti. 





In Mind 





























Sukha, Dukha Vritti Sukha Anubhava Parallel Vritti 

















¢ Sakshi illumines mind and world. 





e These are finer topics of Vedanta. 








¢ Only with Vritti, Sakshi reveals. 
¢ Sakshi can’t directly reveal anything without a Vritti. 


¢ Vrittis to reveal mind and world are called Jnana Adhyasa which have rise and fall. 








¢ Objects have rise and fall, thoughts have rise and fall, but not Sakshi. 








Sakshi (Ever existent) 























Mind World 


























Rises + Falls Rises + Falls 

















! 


Sakhya Vishya and Jnana Vrittis, 
Adhyasa Pratikshanam, Moment to moment 





¢ Ahamkara and Ahamkara experience, have rise and fall. 





¢ lam ego, individuality Artha Adhyasa and experience of individuality — Jnana Adhyasa 
have rise and fall. 





Individuality Experience of Individuality 





- Ahamkara - Jnana Adhyasa 
- Object 


¢ They both rise in Jagrat Avastha and go out in Sushupti Avastha. 


¢ In Sushupti, no individuality, no experience of individuality. 





¢ Similarly in Svapna, Ahamkara and Ahamkara Anubhava rise and fall out of me the 
Sakshi with Moola Avidya. 











¢ In Sushupti both not there. 


¢ Therefore in Sushupti, | don’t feel any location. 





¢ Experience of location requires Ahamkara. 











a a eee ee 





- Does not have location. - Experienced with location in 
- Exists alone in Sushupti Jagrat and Svapna. 


Katho Upanishad : 





ie bie, . ~ c 
4 Ks | + q q tata A) | I> | 3 | fq Odd: | Asino duram vrajati, sayano yati sarvatah, 
Hed deyae aq Weary araaeter \| 29 II Kastam mada-madam devam, madanyo jnatum-arhati II 21 II 


Sitting he travels far ; lying he goes everywhere, who else, therefore, save myself is able to comprehend 





the God, who rejoices and rejoices not? [I — Il — 21] 


e |ttam Eva, in this manner, Drishti Srishti Vada concludes. 
e Everyday a new Ahamkara is generated. 
¢ New Ahamkara is based on Samskara of previous Ahamkara. 


¢ Previous Ahamkara projected based on its previous Ahamkara. 


¢ Flow of Ahamkara and their experiences goes on and on. 





Artha Adhyasa Jnana Adhyasa 


e Ahamkara always based on its Purva Samskara. 
¢ That alone is Karanam. 
Revision (75) : 
e After Drishti Srishti Vada, Nishchaladasa concludes in topic 91. 
¢ 1% condition of Anatma Adhyasa is very much there. 


Main Topic : 


¢ 5 conditions required for Anatma Adhyasa are there. 
5 Conditions — Topic 67 : 


(<&) DaqraTeat ararseartataqat:- 
ae alesis ee agda faastisaetta wach, Acefa 


aeare waeares: arferareat:, A A Aaa AT:; 
aatte a ae: are qaevareéta Barta, fera area 








5 Conditions for Adhyasa 





a 








- Real object 
Samskara 
required. 








¢ Drishti Srishti Vada is a side topic while analyzing the 1** condition. 





Pramaatru 
Dosha 
should not 
be there 
(observer 
Pramata). 











Pramana 
Dosha 

No defect 
should be 
in 
instrument 
of 
perception. 





Prameya 
Dosha 

No defect 
in object 
should be 
there. 














e Nishchaladasa concludes, Purva Samskara is there. 





Adhishtanam 
Visesha Agyanam 
and Samanya 
Agyanam should 
be there. 
General 
knowledge of 
object should be 
there with 
ignorance of 
specific Jnanam. 











¢ Present Adhyasa is based on Samskara based on past Samskara. 





¢ Every Adhyasa is a product of previous Adhyasa. 


¢ Current Adhyasa, cause of next Adhyasa. 











Adhyasas 

















Jnana Adhyasa 

















Vishaya — Artha Adhyasa 








Aham Vritti 





Idam Vritti 





























lam Fat 











This is a Pot 


- Ahamkara = Mind + 
World 

















All Vrittis, mind, world rise simultaneously and dissolve simultaneously. 


Rise and fall of Jnana Adhyasa continues in form of series. 


Therefore Samsara continues... 


New Purva Pakshi comes and then 2" topic will be taken up. 
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Topic 92: (2%) WTAtAaTeaTt ARTE SATA SATAT:- 


(22) Ta eas ATS SATS SATAN: 


oh 
aN 


pierces ie eee eee 
afd ach FT ORT 


Purva Pakshi Topic : 


¢ Answer of Nishchaladasa in topic 93. 
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Intellectual Orientation 




















New 














Normal 


Vedantic 




















- Linear thinking 

- Has beginning and end. 

- At individual level ok. 

- Seed —Tree 

- Baby — Body 

- Ok for finite entity within 
creation. 

- Individual life ok to apply 
linear theory. 














Cyclic thinking 


No beginning or end, cycle. 


At total level, macro level 
only cyclic theory. 

Can’t apply linear to total 
creation, infinite entity, 
beyond time. 

Creation as a whole, only 
cyclical theory works. 

Life as a whole, can’t apply 
linear. 








e Intellect makes an error by applying linear thinking w.r.t. total creation. 


¢ Therefore intellect baffled, why are all born? 


Shastra: 


¢ Because of previous Karma Adhyasa. 
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¢ How 15 Karma, Janma, Srishti, Ishvara, Jiva, Jagat? 


¢ How 1° Aham or Idam Vritti, Ahamkara, Samskara, - Prathamika Ahamkara Adhyasa 
Kaha? 


¢ No Jnanena Moksha, stop Vichara Sagara text. 


e Entire section — Purva Pakshi. 





¢ Wecan explain 2, 34, 4t Samskara but not first. 











¢ W.rt. 15* Ahamkara, what is cause — of Artha and Jnana Adhyasa? 

¢ No Samskara possible for 15t Adhyasa. 

¢ How 1° Sthula Shariram, Sukshma Shariram, Aksha, Vayu? 
Problem in Vedanta : 

e 1%t creation, Karma, Jiva, Jagat, Ishvara not explained. 


¢ Answer in Topic 93. 


Topic 93: Important Topic (23) aq qaTta:- 


vey ae earn Rrareara tara areas: | 
‘Sta got fasrat tad 


TAT sAfenhien 
afaen afar rane: GSearT aaa ee” Weta 





¢ Samadhi here means Answer, reply, Samadhanam. 


¢ Advaitins reply. 





e W.r.t. fundamental questions, never apply linear thinking theory. 




















Physics 























Newtonian Einsteinian 




















World as world 

Laws different 

Gross world 

Karma theory for gross explanation of 
the world. 

Linear thinking 

Individual tree, seed has beginning. 
Produced from previous tree. 


Gita: 
waeaarnidaita Aaa 
Samarra ARE | 
Vara aAyAareasay 


aa Bl UEaAT UU B-Re dU 


World as Atoms joined together. 
Laws change. 

Quantum world. 

For 15t Karma, apply cyclic theory 


thinking. 

Cycle does not have beginning or end. 
15t Karma, 1° Jiva does not have 
Aadhi, beginning. 

Karma as series or tree, seed as series 
is cyclic, no beginning or end. 





avyaktadini bhatani 
vyaktamadhyani bharata | 
avyaktanidhananyéva 


tatra ka paridévana || 2-28 | | 


Beings were unmanifest in the beginning, and unmanifest again in their end, seem to be 
manifest in the middle, O Bharata. What then, is there to grieve about?[Chapter 2 - Verse 28] 





e Birth death are eternal cyclic process. 


Gita: 

aTaea fe Wat Ae: 

dd AA qdes a 
bn ~co 


TATeIRETASA 
a cd anfaguef u 2-aeu 


jatasya hi dhruvo mrtyuh 


dhruvam janma mrtasya ca | 


tasmad apariharye'rthe 


na tvam Ss6citum arhasi | | 2-27 | | 


Indeed, certain is death for the born, and certain is birth for the dead; therefore, over the inevitable, you 





should not grieve.[Chapter 2 - Verse 27] 


¢ Birth — death has beginning for individual body but as a series has no beginning or 


end. 
Gita: 
A SQHeSe AMI 
Adi A afes a Seafast | 
aH GSAS 
STeRqReant fea fxs 2&2 11 


na rupamasyeha tathopalabhyate 

nanto na cadirna ca sampratistha | 
asvatthaménam suvirudhamulam 
asangasastréna drdhéna chittva || 15 - 31 | 


Its form is not perceived here as such, neither its end, or its foundation, nor its resting place; having cut 





asunder this firm-rooted Asvattha-tree with the strong axe of non-attachment...[Chapter 15 - Verse 3] 


¢ Creation, Karma, Janma, Jiva, Ahamkara, is Anaadi, cyclic series process. 


¢ There is no 1st Ahamkara. 
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¢ What is Anaadi — beginningless has no end. 











Question : 
e 15t Ahamkara, Karma, Jiva — wrong question — can’t reply. 


Mandukya Upanishad : Karika 


HaleNedded DT AaNSI a Aceafia | anaderantavattvam ca samsarasya na setsyati | 
Heedal UissftaAal Alerter at srfasafa i 3° | || anantata ca"dimato moksasya na bhavisyati | | 30 | | 


30. If the world be admitted to be beginningless (as some disputants assert), then it cannot be non-eternal. 
Moksa or liberation cannot have a beginning and be eternal. [IV — K — 30] 





¢ This objection has risen because of ignorance of Vedantic teaching. 
Teaching : 

¢ Srishti is Anaadi, no 1° Srishti. 

¢ This Siddanta Purva Pakshi does not know because of linear thinking. 


¢ Following is Vedanta Siddanta important sloka. 
wta:, (2) a, (3) Fa, (%) Aatheaeqar wear wa: araara Aa:, (4) 
afaeat, (&) afdeardeat: aaa: (A Ua Art eeead) Gealh 
TTT saTeaeqiral 3 seqta9 ac eq TATA SAT se cq 4 qeaaradatta wat ed, 


seq Tag Aacald, AFAdd| AAT, SSH ATT Add Td: AAT c cara 
TAT ASA aca ATA ST Tae a SAT aca | 944 





Important verse — learn By heart. 


Several intellectual problems solved. 








Shankara: 


Jiva, Isho, Vishudda Chitu, Tatha Jiva Ishayo Bheda, Avidya, Tat Chito Yogaha, 
Sadsyama Na Adaya. 





In Advaitam 6 entities are Anaadi. 


1st One never comes. 





Bhagavan never creates a Jiva. 





Creation of Jiva is a figurative expression. 








Bhagavan creates a Shariram for Jiva. 


Jiva = consciousness + Karana Shariram. 





Jiva always a mixture. 


Consciousness = Beginningless, Anadi. 








6 entities / principles, Anaadi, 


beginningless 

















| 














- Jiva 








Ishvara 





- Nirguna 





Brahman 
- Vishuddha 
Chitu 








- Maya 

















- Relationship 
between chit 
and Maya. 














I) Jiva : 


Karana Shariram is Anirvachaniyam. 

Sukshma Shariram has beginning. 

Karana Shariram — Anaadi Avidya. 

Chaitanyam and Karana Shariram both Anaadi. 

Mixture called Jiva — Anaadi. 

How do you explain population problem? 

We count only Human beings but not Ants, plants, 84 Lakhs species. 
There is no increase or decrease of Jivas. 

Jivas numerically infinite. 


Vyavaharically, Jivas never created by Ishvara. 








At Srishti Ishvara creates Sukshma Shariram + Sthula Shariram for already existent 
Jiva. 


Infinite Jivas are hidden within Ishvara himself. 


Like within wakers mind, all dream Jivas are hiding in unmanifest form. 





During dream projection, we create many dream Jivas. 


Jiva = Anaadi Chaitanyam + Anaadi Karana Shariram. 


Il) Ishvara : 


Ishvara = Anaadi Chaitanyam + Anaadi Maya. 





¢ When is Jiva or Ishvara born is wrong question. 





¢ Jiva Sthula Sharira Samyoga is Birth, Viyoga — death. 











Il) Vishudha Chitu : 
¢ Pure Consciousness is Anaadi. 
¢ Satyam Jnanam Anantham Nirgunam Brahman. 


e Jiva and Ishvara are alloyed consciousness. 





¢ Jiva and Ishvara Sophadhika Chaitanyam. 











¢ Vishuddha Chitu = Nirguna Brahman. 
IV) Jiva — Isha Bhida : 


¢ Difference between Saguna Jiva and Saguna Ishvara is beginningless. 





- Alpagya Alpashaktiman Alpa | - Sarvagyaha Sarva 
Shariram, Maha Samsari. Shaktiman. 


¢ Dasoham is the relationship between Jiva and Ishvara. 


¢ In Mahavakyam — Jiva —Ishvara Aikyam, we remove Avidya and Maya intellectually. 
¢ Look at Jiva and Ishvara = Pure Consciousness. 


¢ Once you include Avidya and Maya, no Aikyam. 


Vachyartham Lakshyartham 





- Difference - Aikyam 
- Bheda - Abheda 


¢ Individual and total Maya excluded for Aikyam. 


V) Maya : 





- Individual level - Total, Macro level, Moola 
Avidya. 


¢ No difference, Maya is one. 


VI) Tat Chito Yogaha (Sambandha, togetherness, connection is called Adhyasa Sambandaha). 
¢ There is inseparable connection between consciousness and Maya. 
¢ Tat = Maya 
¢ Chitu = Chaitanyam. 
¢ Avidya and Chaitanyam always inseparably together. 
¢ Don’t imagine Chaitanyam sitting here and Maya there. 
¢ Creation never born. 
e Maya does not have existence of its own, ever together. 


¢ Clay and pot can’t join together. 


Never separate to join. 


Isness of Pot borrowed from clay. 








Isness of Maya, borrowed from Brahman. 





Maya has to eternally exist in Brahman only. 
Arundhati — Vasishta 

Brahman — Maya Ideal couple 
Parvati — Parameshvara 


Relationships are superimposed on each other. 








This Brahman — Maya (Matter) Sambandha Nishchaladasa calls it as Kala, time. 


Kala is name of Chaitanyam — Maya (Matter) Sambandha. 





This is 4t Anaadi, beginningless principle. 





Time is also beginningless. 





To talk of beginning of time, there will be logical issues. 


Before time, there was no time. 








Jnani negates Maya — Avidya through wisdom, not experientially. 





It is as good as non existent. 
Brahman Maya Sambandha is also negated, Kala negated. 


Jnani is Kalateeta. 











Gita : 
a arid fread at paras na jayaté mriyaté va kadacid 
aa Aca Aaa AT A HS: 1 nayam bhatvabhavita va na bhiayah | 


cs—-s 


aar faca: Susadaisa Gxt: ajO nityah sasvato'yam puranah 


=a 24d =2—ayHIa SR | R-Roll na hanyaté hanyamané Sariré || 2-20 | | 


He is not born, nor does He ever die; after having been, He again ceases not to be; unborn, eternal, 
changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20] 





¢ Maya Nisheda, Kala Ateeta Bavati. 
* One more point.... 
¢ How nondual if 6 are present. 


¢ There is wide ignorance in meaning of Advaitam. 





Advaitam 
| 
- No second - Nondual - Only one Paramartika 
Paramartika Satyam Satyam. 
































¢ We admit infinite Vyavaharika and Pratibhasika Satyam but only one Paramartika 
Satyam. 











¢ Because of them, life enjoyable. 
e 5 Vyavaharika Satyams = Pratibhasikam. 
¢ Only one Vishuddha Chitu, Paramartika Satyam. 950 


Revision (76) : 
Topic 93: 


ofta:, 
ATaear, 


(S) 


(2) 5:, (3) Fay, aaeqeda Weqe Ha:, raat Faz, (4) 
(4 va wa eqrad) veal 


PTET AAT aed a qahoeri eT Teasdale Wate, 


Saya, 


TASTA SAT SCAT ATA WaT SAS ea OTA 


¢ In this topic, how 1% creation, 15%* Adhyasa comes into being is discussed. 


¢ In Vedanta 6 principles Anaadi. 


¢ Modern science — matter can’t be destroyed, created. 


Aad! Aya, AgsHrralat AaTacd: AAMcardat 











¢ Matter was always there, never there is cause for its existence. 














6 Principles 

















(III) Vishuddha Chitu 


(IV) Jiva — Ishvara 


(V) Avidya Maya 

















eae Atma, Brahman Bheda Bheda 
(I!) Ishvara - Jiva—Ishvara - From Vyavaharika (VI) Avidya — Maya 
essentially Drishti, empherical, Chaitanya 
identical experiential Sambandha 














standpoint. 

















¢ Nobody knows source of this mantra. 


¢ Sadashiva Samaramban... source not known. 


Sadashiva Samarambham Shankaracharya Madhyamam 


Asmad Acharya Paryantam Vande Guru Paramparam 


~ Pp } ~ 
Beginning with Sadashiva, through Adi Shankaracharya in between and upto my own preceptor | bow with 
reverence to the entire tradition of preceptors 


e Adhyaropa Apavadabhyam Nishprapancha te... source unknown. 





vada 8 aEtaedaart fagdaraecaa, ‘serfeh aeq arfed’ std 
ATS AAT ASAT AT ATA | TAT werarat WastsaT aes | 


TART aaa ra eal TTS AAT as Ae AT ATT 
FIFTY FAA) TATA AVA SATA TAA aT CAT ASAT | 





° 6 Anaadis in Advaitam (I) Jiva, (Il) Ishvara, (Ill) Brahman — Shudha Chaitanyam, (IV) Jiva 
— Ishvara Bheda, includes difference between all objects, Agni — Vayu — Akasha..., 
everything in creation fundamentally different, (V) Avidya — Maya Bheda, (VI) Avidya — 
Maya — Chaitanya Sambandha. 


¢ In Madhavacharya Dvaita Philosophy, 5 differences — all Satyam. 
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Bhedas 


| tsiva | Jagat | ishvara | (vysiva | (Vag 











Prapancha Definition : 





¢ That which has basic 5 differences, all Anaadi. 





¢ Matter comes under Avidya — Maya. 

(VI) Difference between Avidya and Chaitanyam = Kala Tatvam 
¢ All 6 beginningless. 
¢ If 6 how Advaitam? 























1 


























Vyavaharika Satyam Paramartika Satyam 











¢ 5-Emperically, Vyavahirially, superficially there, factually not there, Mithya. 
¢ 6 - Paramarthika Satyam — alone there, which is against our Anubhava. 
¢ 6 = Brahman, Vishuddha Chit = Paramartika Satyam. 





¢ Jiva — Jagat — Ishvara — Avidya-mana-all Bheda, Mithya, Vyavaharika, Pratibhasika 
Satyam. 


° No 2" Paramartika Vastu, hence Advaitam. 





¢ Definition of Advaitam : 
There is no second Paramartika Satyam. 


e We can have any number of Vyavaharika (waking) and Pratibhasika Satyams 
(Dream), Paramartika Atma is never disturbed. 





¢ Only because of Ahamkara we are able to conduct class. 





¢ There exists only one Paramartika Satyam Brahman, free from origin. 














Anaadi — 2 Types 




















Svaroopataha Anaadi Pravahaha Anaadi 




















- Intrinsically, originally, 
beginningless. 

- 6 Anaadis, no Beginning. 

- Utpatti Shunyatvat 

- No origin. 


- As series flow 

- Universe has a series, Sthula, 
Sukshma Shariram, Ahamkara 
has a series. 




















Taittriya Upanishad : 


T Tatra | azar ar earth watts aa tagmhovaca, yato va imani bhutani jayante, 
aa start stra 1 asereaesiirfacrt yena jatani jtvanti, yatprayantyabhisamvisanti, 


atefaaraesst i. ca aaite | @aqwsacaa | tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
a aver aaT Sl il sa tapastaptva [/2 Il 954 





To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having 
been born, these beings live and continue to exist ; and that into which, when departing, they all enter ; 


that seekest thou to know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done 
penance.... [3 —1-2] 





e Universe comes from Ishvara, sustained by Ishvara, resolves back to Ishvara. 


¢ When we talk of Srishti, Sthithi, Laya of current universe, it is as per Karma of previous 
universe. 


e Universe is a series — is a Pravaha, flow, Prapancha Pravaha, Anaadi. 











¢ Member has beginning, series has no beginning. 


Particular Shariram, universe, Karma, universe Shariram 
Karma series is Anaadi Pravaha 








Has beginning Has no beginning 


¢ Beginningless of series is called Pravaha, Anaaditvam. 














e Any member in series will have beginning, series is Anaadi. 
e Brahman, no second, no series. 
¢ 6 Anaadies have no series, they are Svaroopataha Anaadi. 


e Ataha, moreover, Ahamkara has beginning as individual member but as a series have 
Pravaha Anaaditvam. 





¢ Ahamkara of present Srishti is because of Ahamkara of previous Srishti. 











e Ahamkara series Pravaha should be accepted. 


e In this manner, everything in creation is beginningless, Anaadi. 





Creation - 2 Types of 
beginninglessness 














Svaroopataha Anaadi 











Pravahata Anaadi 








Consciousness 




















Science : 


e Matter can never be destroyed or created. 


Sample : 


¢ Pot always existed in one form of clay, earth, water, fire, air, space... Brahman, 
Chaitanyam, never nonexistent. 


Matter 








p Selene |Meat 





¢ Both are Anaadi series — beginningless principle. 


¢ During Pralayam, Jagat is Samskara Rupam, matter gets converted to energy. 


¢ Prapancha converted in Samskara, potential, invisible form, in Karana Shariram — Maya 


— Brahman Ishvara mixture. 
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Occ 
JI0 


¢ Prapancha Pravaha, flow of universe. 


Big Bang to Big crunch Anaadi series of Big Bang to Big 
crunch 


ayaa VITA ae Tt aa eft seat TAT 


qardiaard FT BAT: 'ATAT yaaa: sid ah said, Ped 
Ta: ayaa AH SHA TAHT TAT 
TCC CME CC CR CIC COC Core Ie MICO OIC CCCI 
aaatd 


Purva Pakshi : 
¢ Does not understand everything is Anaadi as individual or series. 
Nishchaladasa : 


¢ Scolds Purva Pakshi as Jnana Shunyam. 
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Purva Pakshi Question : Topic 92 


(22) SISTA ASST SATA SATA :- 
edietd 4a asad, ad: Ga AewrTararal ate 





¢ How 1° Adhyasa, creation, Karma, Jiva? 

* Question is wrong. 

¢ Samskara is cause for 1* creation. 

¢ No Particular Adhyasa as 1°t Adhyasa. 

e Every single Adhyasa is later superimposition, caused by former superimposition. 


¢ Therefore Adhyasa is possible, Ahamkara Bandha Samskara Sambavati. 
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Purva Pakshi — Argument : 


e Adhyasa requires. 





















































5 conditions 
(I) Samskara (II) Agyanam (III) Dosha Trayam 
- Partial knowledge, Pramatru - Observer 
partial ignorance. 














Pramanam - Instrument 








Prameya - Object 











Topic94:  (¥) GTELaarst ATaQaHeaTaed: - 


(98) GTELaarst aTaeTAeATAed: - 
qTaT arararasearat ate Areqead cat 
amiseaed: aT! A A aaT ale, 


ATshaala fasareata aed ead ea ATAATAcaT | 





¢ 3 Doshas are taken together here 1°t Prameya Dosha, Sadrushya Dosha. 
¢ Purva Pakshi : Prameya Dosha is not cause of Adhyasa. 

¢ 3 Doshas are required in some Adhyasas. 

¢ General rule they are all required, there are exceptions. 

¢ Many Adhyasas taking place without 3 Doshas. 

¢ Since it is not compulsory, you should not include it as a cause. 


e A thing can be a cause only if it is invariably required. 
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If exceptions are there, can’t include it as a cause. 


Following condition mentioned by topic 67. 


(67) sTearaaramal:*°— (1) AAaIKATMaTAGCAR:, (2) 
Wagers: 77 (3) Warerersy:?®, (4) wWaaarer:29 (5) sifeerfasrit 
Tea Aa SeATaaTAA: 1 fer cafes Wa a Faz 
wrrar waeare:, wa aieqay sad a a wet 
TNR aStTaea add Tea stad, axfeaes J 
A; FA: ASIA S ae d:| fara Ale, 
TH WARE ATTA TATRA ATT Aa ay 

:, Banana aH AeMaarMeaag. 


yfe:’ sf fasrsarisafa aearat vata ‘afwe:’ sft fasts 
ata at ‘say’ sft SaRMSafa at eae Aa Brera! Tees 
CARA de? Weeds! Yarraraaen Gara 
aaa: fagufa waded! pormusamycafaeanea: ar, 
SAAT TATA AAT TORTS ARAMA ATTA ye 
AI THIS ISI A TaTaaHcaraa Taal Ae 
Waa Sa, ATTA 





Hence Vedanta requires 


Even if one Dosha is not available for Anatma Adhyasa, then it will be Satyam. 
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¢ In Rajju Sarpah, Shukti — Rajata, you may find 3 Doshas. 
¢ 3 Doshas can’t be enumerated as compulsory condition. 
¢ Compulsory condition is required for all effects, Adhyasas. 
Example : 
¢ For cloth to be woven. 
¢ Loom, thread, shuttle are compulsory conditions to separate and weave a cloth. 
¢ Otherwise no cloth. 
Siddantin : 
¢ You can’t say 3 Doshas are compulsory for Adhyasa like above example. 
e In example we can say, in absence of loom, thread and shuttle, no cloth possible. 
¢ In absence of 3 Doshas, Pramatru, Pramana, Prameya Doshas, Adhyasa can still come. 
Revision 77 : 
¢ Purva Pakshi — mentioned 5 conditions for Adhyasa, they are not in Anatma Adhyasa. 
¢ Therefore can’t accept Anatma Adhyasa as Samsara Karanam. 
¢ Nischaladasa — refuting each conditions and presenting Vedantic View. 
1) Samskara : 
¢ Condition exists. 
¢ Each Anatma is Adhyasa generated by Purva Anatma Samskara Adhyasa. 


© 11° tT, IV" conditions are taken together. 





Dosha Trayam 


| 
































Pramatru Pramana Prameya 








1) Pramatru Dosha : 
Shell — silver example : 

¢ Lobha Dosha in Pramata. 

¢ You see everywhere whatever you want. 
Rajju Sarpa Example : 

¢ Baya Dosha in Pramata. 

¢ Project wrongly because of fear. 
Example : 

¢ Doctor says medical test required. 

¢ Bayam causes projection of all types of Adhyasas. 
Il) Pramana Dosha : 
Example : 

¢ Defect in eye, cataract. 

¢ See everything as two. 
I1l) Prameya Dosha — Sadrushya Dosha : 


¢ Similarity between Adhishtanam and Vishaya Perceived. 


¢ Similarity between what is there and what is projected. 


¢ Similarity exists between Rope and Snake, cause for Snake Adhyasa. 


¢ Similarity exists between shell, silver, cause for Adhyasa. 


¢ Rope never mistaken as silver. 


e Shell never as Snake. 


¢ 3 Doshas contribute to Adhyasa. 


e 3 Absent in Anatma. 


e They can’t come before Adhyasa. 


e Cause can’t exist after Anatma. Therefore can’t establish 3 Doshas. 


e Nishchaladasa — Refutes. 








Refutation 




















General 


Answer 


Particula 


r Answer 























- Dosha Trayam can’t be condition for 


Adhyasa. 


- In some examples Dosha Trayam is not 
there but still Adhyasa — error exists. 
- 3 Doshas not compulsory cause for 


Adhyasa 





- wart. Prameya, 
Pramata. 


Pramanam 














Example : 
¢ Devotee wants to serve cake to Swamiji. 


- Egg is Karanam for Cake Eggless cake possible. 
- | won't take You can have this cake. 


- Dosha required for Adhyasa Vedantin 


Purva Pakshi Quotes : Adhyasa can exist with out 3 
- Loom, shaft, thread Doshas. 
compulsory for cloth. Upto this is general answer. 
- Similarly 3 Doshas 
compulsory. 





1) Prameya Dosha — Sadrushya Dosha : 

¢ Can’t say similarity between Adhishtanam and Adhyasa is required. 

¢ Similarity may exist in some cases, but not compulsory for Adhyasa. 
Example : 

¢ All Jivatmas accept that they are different from Sthula Shariram. 

¢ All philosophers accept this. 

¢ All uniformly say : 

Body is dropped by Jivatma. 


¢ Jiva with Sukshma Shariram — Prana, mind, Indriyas travels. 
Gita: 


araita stuta sen fer vasamsi jirnani yatha vihaya 
Talla Wella AMSAT | navani grhnati nard'parani | 


aul arene faz STOTTL tatha Sarirani vihaya jirnani 
Bead Gala Aaa cat I) 2-22 || || anyani samyati navani déhi | | 2-22 | | 


Just as a man casts off his worn out clothes and puts on new ones, so also the embodied Self 
casts off its worn out bodies and enters new ones.[Chapter 2 - Verse 22] 


e Jiva takes another body. 





¢ Rebirth possible because Jiva and body different. 

¢ Cycle of Birth — Death — possible. 

¢ Moksha = Freedom from this cycle of Birth and death. 
Nishchaladasa : 


¢ All philosophers accept Adhyasa unknowingly even though they argue against 
Adhyasa. 


¢ All say 1am not the body. 


e All features of body are taken as themselves. 





Dharma of Body 


| 


Manushyatvam Male / Female Jati 





















































- Humanness - Gender - Brahmana 
- Based on Birth of 
body in a family 














¢ Today, we run life as if all 3 belongs to me, which is clear Adhyasa. 





¢ All philosophers say we don’t have these attributes because we are Jivatma different 
from body. 











Example : 
¢ Orange colour belongs to cloth not to me. 
¢ Manushyatvam, Mumukshutvam, Brahmanatvam doesn’t belong to any Human being. 


¢ Even though | don’t have these attributes, entire humanity takes these features upon 
themselves. 


e Mistakes them to be me. 


¢ lam human body. 





¢ Without Shastric study, all look at themselves as Purusha, Stree, Brahmana, 
Manushya. 

















All attributes are superimpositions on Jiva, celebrate 80°, 60° birthday. 








e Nishchaladasa — Asks — Is there Adhyasa here or not? 


e All accept there is Adhyasa in Manushyatvam, Brahmatvam, Purushatvam, all are 
superimpositions on Atma. 


¢ This Adhyasa not Advaitic Philosophy. 


e Accepted by Ramanuja but he vehemently refutes Adhyasa in Brahma Sutra Bashyam 
unknowingly. 


¢ Visishta Advaitin has to accept, Anam Manushya is an Adhyasa. 





¢ Manushyatvam belongs to body, | am not the body. 


¢ If Manushyatvam belongs to Atma, in every birth he will be Manushya not Pakshi, 
Pashu. 





¢ Purushatvam is not Atma’s attribute. 








Lesson 1: 

¢ Nobody can challenge “Adhyasa”. 

¢ All have to accept Adhyasa of Body taken as Themselves in all Vyavahara. 
Lesson 2: 


¢ There is no similarity between Atma and Purushatvam, Streetvam but still Adhyasa 
exists. 


¢ No Sadrushyam, similarity exists. 


¢ Sadrushya Prameya Dosha not compulsory like eggless cake. 



























































Atmani - Adhyasa 
| 
- Manushyatvam - Purushayatvam - Streetvam 
| 
s Boss = Jati 
- Students - Brahmanatvam 
- Teacher 
- Doctor 











¢ This is counter example negating Prameya Dosha taken, without an similarity in Atma. 
¢ Varna, Ashrama Dharma followed by Brahmana. 

¢ Karmas based on Jati Adhyasa. 

e Upanayanam determined by Jati Adhyasa (Brahmana, Kshatriya, Vaishya). 

e Jati Adhyasa prevalent in Veidika and Aveidika Karmas. 

¢ Caste problem is there. 


¢ Brahmana Jati is Sthula Sharira Adhyasa. 
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ATapeatiasttd: ={aesaat, ATHAT ATT Bears 

aa: Taortizead vara, qenert a otteeae rata a, 
qa qd qaertteaat sifa:; at a trea Gaorteaasntars 
wired adadtiate A Aaa AHA AT eH OTT OAT 

afe wsifdasd: earaté searedttaert fase sift ara 


aeons at oat Aatd, Peeq eaqoerieetra; aaift ad fea 
ATA VIaTesI aera sea: | aT TST WaT 

azarae WeaTS: BTaaarafaeaaraishs = araperreartasnta: 
WHA TACaT Seed SHASTA 





Nishchaladasa Tells Purva Pakshi : 


¢ You are already accepting Brahmana Adhyasa. 
Lesson 1: 


e Accept Adhyasa as Sadrusha Dosha. 


Sutra Vakyam : 


Brahmana caste is for Sthula Shariram only, not for Atma or Sukshma Shariram. 


Sukshma Shariram does not have Manushyatvam, Purushatvam, Brahmatvam as its 
attribute. 


What is proof? 

Phenomena of rebirth. 

| was in another Shariram, | — Atma and Sukshma Shariram leave body. 
Humanness is a specie out of 84 Lakh species. 


Not intrinsic Dharma of Atma or Sukshma Shariram. 








Changing Manushyatvam, Purushatvam, Brahmanatvam indicates that they belong 
to body. 





Atma and Sukshma Shariram remain constant, have different Purva Janma Vasanas. 


One child doctor, other Lawyer, parents same, Vasana difference. 





No parent can take total responsibility for children's future. 





Parents are contributory factor, not control factor as children bring Purva Janma 
Samskara. 








Jati of previous Shariram does not continue in Vartamana Shariram. 





Continuity of Jati not compulsory rule. 


Jati need not be changed, depends on Samskara, depends on Karma. 








Gita — Chapter 6: 


¢ Do Punya Karma now, will be Manushya next Janma, interested in Vedanta, in early 
life. 


¢ Karma determines Jati of Shariram, it may, may not change. 
e If it does not change, all will be Manushyas. 


e According to one Dvaita Philosophy, as a group we go to Vaikuntha and enjoy infinite 
Ananda in presence of God, eternally. 





¢ lam Manushya, Purusha, Brahmana experience, can’t be explained without Adhyasa. 


¢ Jati we superimpose on Atma, just as non-existent Snake is superimposed on Rope. 











¢ Non existent silver on Shell. 
¢ In Atma Jati Nasti. 


e Since experience can’t be explained in any other way, all Purva Pakshi’s have to accept 
superimposition of Jati. 


Mundak Upanishad : Atma is : 


r T T TTF Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 
UA eS IATA TAA AY. que ATA | | 
Wet fi aad Tae qaqa agra opgeaiea OWT: Il il Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 11 6 II 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears 
nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — mat 
Imperishable Being is what the wise perceive as the Source of all Creation. [| — 1-6] 9 





¢ Sarpa is not there in Rope in 3 periods of time, even when | am frightened, it is not 
there. 





¢ When! am claiming Samsari itself, Samsaritvam is not there. 











e Adhyasa is so powerful, | justify to Guru that | should be a Samsari because | don’t 
have Sadhana Chatustaya Sampatti. 


¢ You are liberated. 
¢ Kala Traya Api, | don’t have Samsara. 


e Since Snake experience or Manushyatvam experience can’t be negated, Purva Pakshi 
must accept Adhyasa. 


¢ Some people don’t want to study from non-Brahmana Guru even if Guru is Sanyasi. 





¢ 15t step for Purva Pakshi is to accept Adhyasa. 





¢ In this Adhyasa what is similarity between Atma and Jati? 


¢ No similarity but Adhyasa takes place. 








¢ Therefore, similarity is not a condition for Adhyasa. 








Revision (78) : 
Topic 94: 





2 Examples of Purva Pakshi 





























Rajju - Sarpah Sukta Rajata 











Purva Pakshi: 


¢ Similarity, Sadrushyam, exists between Adhishtanam and Adhyasa, hence Adhyasa, 
error, Dosha possible. 


¢ This is called Prameya Dosha. 
Nishchaladasa : 
* Quoted important example. 
Notion : 
¢ | am Manushya, Brahmanah, Purusha, all 3 are Adhyasas. 
¢ All 3 belong to Sthula Shariram only. 
e Atma is different from Sthula Shariram is accepted by all philosophers. 
¢ Atma does not have 3 attributes. 
e Attribute of Sthula Shariram superimposed on Atma. 
¢ Atma = Adhishtanam. 
¢ Nishchaladasa — Asks Purva Pakshi— do you agree with 3 Adhyasas. 





¢ Purva Pakshi — agrees because Atma has no attributes. 





2"4 Question : 
¢ What is similarity here between Atma and Manushyatvam. 
Answer : 


¢ No similarity. 


¢ Without similarity Adhyasa takes place. 
¢ Sadrushyam may be there but it is not compulsory condition. 
e Atma and Anatma do not require similarity for Adhyasa to take place. 
¢ Original thought of Purva Pakshi : 
Anatma Adhyasa can’t take place. 
Nischaladasa : 
e Adhyasa takes place like Manushyatvam, Purushatvam Dvijaha. 


e Since superimpositions are taking place for all, Purva Pakshi will have to accept 
Adhyasa. 





¢ Just as Sarpaha Superimpositions in Raju takes place, similarly Brahmatvam, 
Manushyatvam on Atma takes place even though Atma does not have any attribute 
of Brahmatvam, Manushyatvam. 





Does not have attribute of Snake in 3 Does not have attributes of Sthula or 
periods of time. Sukshma or Karana Shariram in 3 


rope free from Snake, in its intrinsic periods of time. 
nature. - |am pure Satchit Ananda Brahman, my 
Snakeness superimposed on Rope. real nature. 

- Manushyatvam superimposed on Atma. 





a qd starsat fetsyett areoauteal Arcata 
sae faa faq: siiaeq oPhesat citar 
faugarteast wet al aaroaresat ateaarsresearmar 


STad| AAT aresaaedeisseata StereaTa: aaatad aar 
fanaa areoaneearifeaesarearareareata |=AAasar 


~N 


THATS Ss24aTaT =ATezaTaHe|d: | 





¢ Nishchaladasa = Shows that there is no similarity between Atma and Manushyatvam, 
Jati... 




















Atma Jati 























- No Sadrushyam, similarity 
- They are different in Nature 











I) Vyapakam : 1) Parichinnam : 


- All pervading, infinite - Finite, limited 
- Brahmana Jati not finite 
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Il) Internal Il) External 
Ill) Chit - Rupam Ill) Jada Rupam 


- Sentient entity - Inert 
IV) Vishayi : IV) Vishaya : 
- Subject of experience - Object of 





¢ Absolute no similarity. 





¢ Inspite of dissimilarity, Jati Adhyasa is superimposed. 


¢ Inthe same way, Antara Atma — even without similarity, Adhyasa of Jati is taking 
place in Atma. 














Ahamkara 


Superimposed on Atma 

















Conclusion : 
¢ Sadrishya Dosha Na Adhyasa Hetuhu. 


¢ Similarity not required for Adhyasa. 
Nishchaladasa : 


¢ Gives some more examples. 


When sick, no taste in tongue or Jaggery tastes better. 

If similarity is a condition, this Adhyasa would not have taken place. 

Similarity is not a condition, Sadrushyabavat. 

Pradyunataha — on the other hand. 

White colour, yellow colour no similarity, but we superimpose. 

Sweetness — bitterness, no similarity but we superimpose. 

Adhyasa Anubhuyate — we experience. 

Trick of Bhagavan, he makes tongue tastless, when he wants us to eat less. 
Tasmat, Adhishtane Mithya Vastuna Sadrushya Rupa Dosha. 

Condition of similarity between Adhishtanam and Adhyasa Vastu is not required. 


5 conditions — 2 over. 


fq, areata ore STi aTeaa:, 


qe fame A Bad; ATgaTarara 


wad aeatiteat: araqataccaara feegareea ears aa 
Tareas PeaTaeds: ATSLAS TST AAT AST | 
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e Shankha — conche — always white. 

¢ Because of eye problem, on sees it as yellow colour Shankha. 

¢ Gudham — sweet — Jaggery tastes as Dhinata — Bitterness). 
Ist Condition : 

¢ Samskara condition is there — has been proved by Nishchaladasa for Adhyasa. 
li"¢ Condition : 

¢ Prameya Sadrushya Dosha is not required proved by Nischaladasa. 
III'¢ Condition : 


¢ Pramatru Dosha not required, now. 


Topic95: (24) TATASTAISY ATALAH ATA ed: - 


(24%) TATTSTaIST ATaSAA ATA eS: 
TATA Aa earar: AAT Ss: ATATS alae 


> 


THATS MATT «= TL TAM TAT 


ATSTSAATATATATA «TAT EAT WATASTOTSEaTA | 





e Because Pramata has fear of Snake, he runs away. 
e When you have fear of Snake, everything appears as Snake. 
¢ Shell silver — because of Lobha — greed, Dosha. 
Nishchaladasa : 
¢ Those without Bayam, greed, also get Adhyasa. 
¢ Sanyasi looks at shell from distance, appears silver to him also. 
¢ 2 conditions not seen in our experience. 


¢ For Pramata, human being, Lobha in Shukti Rajata, Baya in Rajju Sarpah not Hetavaha, 
not condition. 


¢ Even Sanyasi who is not after money has shell — silver Adhyasa. 
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lruba Tribe, Snake catchers have no fear of Snake, may have snake Adhyasa because of 
other conditions. 


Purva Pakshi — can’t explain. 


Since greedless people also have shell silver Adhyasa, greed etc on Pramata — as Dosha 
is not necessary condition. 


4*h condition — Pramana Dosha. 


Topic96: (%&) TAMTATGIST ATaLAHeATH ed: - 


(2%) ISS ATaLAH ATA Sa: - 


misty areatsted:| aarfe, ararTas 
aretssarsat aeafaradiameterareer aa 
ad: AaaTaTaTst AaaaT AeareqT eases 


waaracateat aa aateaagarr Tareas sae 


ma 

= 
bo 

= 


area; aT ata) aeara owarerararsf] ateataea:! 
aaa aeareqeatatansy A Rast Warorerarara:, 
feed AaeraTaraista ATeeaTara:, WATASTATATa aT 

aa TAS Val FAT AHA STAT ATAS ATT AAT SAT ATT. 
wad Taare aeateatTay area fads STA ASATT 
‘SaTaT Tal AATSeaTA ST A Mata’ Sd eS A ASAT 
aa: aaarafars Aare AAT EseaTAT STAT 
THAGearo = ASATETaT = ATeaTA SI 

Ta eeTT AAT TT Sea eae ST ea TAT 
AMA! AEATSTATUATOT ATES! | 





e Pramana Dosha — defect in eyes seen wrongly, one moon appears 2, Shankara quotes 
this in Adhyasa Bashyam. 


Nishchaladasa : 
¢ Pramana Dosha may be there but not compulsory in all cases. 
¢ Optical illusions, universal for all, Samanya Adhyasa, eyes have no problem. 
e |see blue sky, sunrise, blue waters in ocean. 


¢ Pramana Dosha Na Adhyasa Hetuhu. 











Akasha - Nirupam 


















































No colour No Shape 
- Ne Elasya Bavaha. - Appears like blue frying pan 
- Blueness superimposition on kept upside down. 
colourless Akasha. - Pan made of blue precious 
stone. 





¢ Colour and shape superimposition universal for all. 





- Universal - Subjective superimposition. 
- Objective superimposition 


Q2 


Vyavaharika — Pratibasika Adhyasa. 


All experience world uniformally. 








All have sense organs without Pramana Dosha, eyes in perfect condition, still world is 
an Adhyasa on Atma. 





Universality does not prove reality — Mandukya Upanishad Karika. 
Everybody experiences blue sky, sun rise, blue waters but can’t say Real. 
Optical illusion, Dvaitam, universal. 


Tasmat Pramana Dosha Api Na Adyasa Hetuhu. 





Neela Akasha - example 
| 


















































No Pramana Dosha Pramatru Dosha Prameya Dosha 
Universally illusion - Without Lobha, Bayam, - Nothing wrong with 
experienced. blueness experienced. eyes, blueness Seen. 





Example for absence of 3 Doshas but still illusion is present. 


Brahmana Jati Dharma Adhyasa, Shankha — Peethika Adhyasa, Guda — Pittatata 
Adhyasa not required. 


Sadrushya Dosha Nasti, Netra Indriya Dosha Nasti, Neela Akasha Adhyasa Asti. 





Akasha not only Pramana Dosha but also Pramatru and Prameya Dosha example. 
No Pramatru, Pramana, Prameya Doshas required for Adhyasa. 


Mind clear with Sadhana Chatustaya Sampatti but experience of Neela Akasha takes 
place. 


Similarly in Atma also superimposition of Anatma takes place without 3 Doshas being 
present. 


In Absence of 3 Doshas, Bandaha Adhyasa Rupaha Bavati. 
In Adhyasa Bashyam Shankara quotes only Akasha example. 
Apratyaksheapi bala, Talalati Tasyanti.... 

apratyakhse'api hyakashe balah talamalinatat adhyasysanti 


evam aviruddhah pratyagatmanyapi anatmadhyasah 


For, the sky is imperceptible, yet children confuse dirt in the sky as having 
made the sky dirty. Therefore, it is not unreasonable to expect that the 
imperceptible atman that is the eternal subject, can be confused with 
objective phenomena around us. 











What similarity is there between Akasha and colour and frying pan shape. 
Similarly Atma is Ashabdam, Arupam, Asparsham, Arasam, Agandham. 


Upon Atma we superimpose colour, form, smell, taste touch even if 3 Doshas are 
absent. 








e We have covered 4 conditions. 
e Samskara and 3 doshas. 
Revision 79: 


Nishchaladasa : 


¢ Topic 94, 95, 96, 3 Doshas as conditions for Adhyasa are not there but still Adhyasa 
takes place. 


° Condition may exist for Rajju — Sarpa, Shukti — Rajatam, Neela Akasha, or may not 
exist. 


¢ They are not compulsory conditions. 


e There is one exception — Neela Akasha Adhyasa, 3 Doshas Absent still Adhyasa takes 
































place. 
4 Conditions over 
- Samskaras are required. - 3 Doshas not required. 
- |tis there in case of Anatma. - Still Adhyasa takes place. 








Adal aeareaTse a oarareersta 


aeatearagedta 4 ararstt sreueaart:! 


datacataarae a faatta erat aeaearaeadacer 


afesataaret Asad! aeaeares AS A WTSATI 986 





As discussed in Topic 94, 95, 96, 3 Doshas are not reqiured for Adhyasa, not conditions 
for Adhyasa. 


Sankshepa Shariraka — Brahma Sutra Bashyam by Sarvajnata Muni — 2000 verses, 
disciple of Shankara and Sureshvaracharya — scholarly work. 


In that text, author accepts 3 Doshas and argues for it. 

If Purva Pakshi insists that they are required, | can present availability of 3 conditions. 
3 conditions given in the text. 

Details in original text foot note no. 3. 

Text accepts 3 conditions are required for Adhyasa. 


Nishchaladasa refutes Sarvajnata Omniscient Muni but does not want to discuss here. 


